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N my book, intitled, The true Goſpel of 
Feſus Chriſt aſſerted, I have ſtated the no- 
tion, and ſhewed what I intend by the 
goſpel of Jeſus Chriſt, viz. it is thoſe glad 
tidings, or that good news, which Chriſt 10as, 
in a particular and ſpecial manner, ſent of God, 
to- acquaint the world with. This, I think, is, 
in the moſt trick and proper ſenſe, the goſpel 
of Jeſus Chriſt, and all that is that goſpel 
and therefore I call it the true goſpel of Jeſus 
Chriſt, in diſtinction from, and in oppoſition 
to, whatever may be annexed to, aud blend- 
ed with it. However, if any other perſon is 
diſpoſed to uſe the term * goſpel in a much more 
A 2 ex- 


* That the word geſpel is ſometimes uſed in a ſecon 
and leſs proper ſenſe, is moſt apparent. All thoſe books, whi 
contain the hiſtory of Chriſt's life and miniſtry, (of which 
the learned ſay, and St. Luke ſuppoſes, there were many,) 
; were, 
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extenſive ſenſe, and will no by it, not only 
thoſe four hiſtories, in which Chriſt's goſpel 
is contained, and therefore are, in common 
language, called by the ſame name; but alſo 
all that is contained in the books of the Ney. 
Teſtament, and conſequently, in this ſenſe 
of the word goſpel, St. Pauls account of his 
having left his chat at Troas is a part of Chriſt's 
goſpel ; let it be ſo, it makes nothing for, nor 
againſt 'me, {2 22 

As to the books of the New Teſtament, 
whether they were written by divine inſpira- 
tion, that is a point which I have carefully 
conſidered long ago, and have given my opi- 
nion of it, together with the reaſons upon 
which that opinion is grounded; as alſo Chriſt's 
promiſe to his Apoſtles, of ſending the Haly 
Spirit, which ſhould lead them into all truth; 
in 4 letter to a Clergyman, which letter has 
been offered to publick conſideration. And, as 
I have not had ground or reaſon to change 
my opinion, with regard to the fore- mentioned 
points; ſo, to the fore- mentioned letter I refer 
| | my 


were, from the beginning of Chriſtianity, called goſpel, 
in diſtinction from all other writings of that time; one 
of which St. Paul is ſuppoſed to refer to, and, upon ſome 
account or other, calls his go/pel. The good news, which 
the Angels brought to the ſhepherds, of the birth of Chriſt, 
may, indeed, properly be called the goſpel, viz. the gujpel 
of thoſe Angels ; but then, I think, it cannot, with any 
propriety of ſpeech, be called the goſpel of Jeſus Chriit, 
becauſe Jeſus Chriſt was not the meſſenger of the glad 
tidings of his own birth to mankind. 
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my reader, as to what contains my full ſenſe 
of thoſe matters. Again, 

As Thave, in the fore-mentioned book, ſhewn 
what Iunderſtand by the goſpel of Jeſus Chriſt, 
viz, it is that good news, which Chriſt was, 
in a particular and ſpecial manner, ſent of God, 
to acquaint the world with; ſo I have ſummed 
it up in the three following particulars, vis. 
Firſt, Chriſt requires and recommends the 
conforming our minds and lives to that eter- 
nal and unalterable rule of action, which is 
founded in the reaſon of things; and this he 
ays down as the only ground of divine ac- 
ceptance, and, as that which will entitle men 
to the favour. of God, and the happineſs of 
another world; and, conſequently, this will 
prevent them from being greatly and laſtingly 
miſerable. Secondly, If men have lived in a 
violation of this righteous law, by which they 
have rendered themſelves highly diſpleaſing to 
God, and worthy of his reſentment; then, 
Chriſt requires and recommends repentance, 
and reformation of their evil ways, as the only, 
and the ſure ground of the divine mercy and 
torgiveneſs. . And, Thirdly, In order to make 
thoſe truths have the greater impreſſion on the 
minds and lives of men, he declares and aſſures 
them, that God has appointed a day, in which 
he will judge the world in righteouſneſs; and, 
that he will then either acquit or condemn, 

b reward 


* See my Enquiry concerning the books of the New 


Teſtament, whether they were written by divine inſpira- 
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reward or puniſh them, according as they have, 
or have not conformed their minds and lives 
to that rule of righteouſneſs before- mentioned; 
and, according as they have, or have not re- 
pented and amended their evil ways. 

Here I obſerve, that with reſpect to what 
has been urged againft me on this ſubject, 
I think, I am not charged with any. error 
of exceſs, in making the goſpel of Chriſt 700 
extenſive z but only, that I have erred in defed, 
by contracting and {ening the goſpel, and 


bringing it into a much narrower compaſs than 


I ought to have done; that faith in, and love 


to Chriſt, that the tuo Sacraments, viz. Bap- 


tiſm and the Lord's Supper, &c. are parts of 
Chriſt's goſpel, which I have not brought into 
the account. Before I proceed to conſider this 
great error of defect charged upon me, I beg 
eave to obſerve, that, with reſpe& to the fi 
point mentioned above, vi. that Chriſt re- 
quires and recommends a conformity of mind 
and life to that eternal and unalterable rule of 
action, which is founded in the reaſon of things, 
it is the thing, viz. the lau or rule of action itſeh, 
that I am concerned with; and not the name? 
by which that law is, or may be called; nor 
yet the conſideration under which it is offered 
to mankind, viz. whether as the law and will 
of Gad, or, whether as a law founded in the 
reaſon of things. Again, when I referred my 
reader to Chriſt's ſermon on the mount, to his 
diſcourſe with the man, mentioned, Matth. xix. 


16, &c, all that I intended, or could — 
| 3 
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be ſuppoſed to intend, was only to illuſtrate 
the point then in hand, viz. to ſhew my 
reader, that it was the law before-mentioned, 
which Chriſt requires our compliance with, 
as the ground of our acceptance with God, in 
diſtinction from, and in oppoſition to, any 
other law, or any other way of our being; ren- 
dered acceptable to the Deity; and not to 
ſhew, that either the /ermon on the mount, or 
the ten commandments contain the whole of 
that law. This I had before declared, they 
did not; by obſerving, that © Chriſt had not 
* delivered any ſuch compleat body of laws, 
* or ſyſtem of morality, as might particu- 
* larly direct men how to act under the va- 
* rious and different circumſtances of life, in 
* every inſtance; there not having been any 
* ſuch compleat ſyſtem of morality given in, 
* or by, any divine revelation, that has yet 
e been delivered to the world; or, at leaſt, this 
does not appear to have been the caſe.” 
I fay, this being moſt apparently the ſtate of 
the caſe, all that a late * writer has urged 
againſt me, on theſe heads, muſt be void of 
argument, 

But, to return to that great error of defect, 
which I ſtand charged with. As to faith in 
Cbrift, I obſerve, that to believe Chriſt to be 
divine meſſenger, is previous to the belief of 
the divinity of that meſſage, which he de- 

livered 
* See the Reverend Mr. Hallet's book, intitled, The Cen- 
Went Chriſtian, &c. 
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are means to the latter; yet, it is the latter 


ſuch belief has upon the minds and lives of of 


Ls 
livered/ to the world ; and both tlieſe are pre. 
wIous to the fes, which ſuch a belief has, 
or ought to have, upon the minds and lives 
of men, vi. the reforming their vices, and 
the rigbtly directing and governing their affect. 
ens and actiom. And tho the former 
of theſe may be faid to be neceſſary, as they 


only, ſtrictly ſpeaking, which is the ground of 
mens acceptance with God. It is not our be- 
eving the divinity of Chriſt, nor yet beheving 
the diviuity of his moſſage, which will render 
us the proper objects of the dirine mercy and 
complacency, and therefore ſuch belief is not 
the ground of either; but it is the ee, which h 


men, which makes them the :proper: objects of 
both, and which; therefore, is the only ground 
of both, When. the fore-mentioned, faith be- © 
comes ſuch a principle of action in the believer, 
as engages him to ceaſe! to do evil, and leam 
to do well, to put away from him the evil of 
his doings, and to bring forth the fruits of 
newneſs of life, then the believer becomes ac- 
ceptable to God; but then, it is the e of 
faith, and not faith itſelf, ſtrictly - ſpeaking, 
which render. men the proper objects of, and 
therefore, are the rue and oniy grounds of tht 
divine mercy and complacency to them. To th, 
I may add the authority of our. common maſter 8 
or him to whom we are diſcipled, Lule . 
46. And why call ye me Lord, Lord, and do m. 
the things which T jay? Matt. vii. 2 1, Not eve!) 


Of 
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one that faith unto me, Lord, Lord, ſhall enter 
into the ' kingdom of heaven; but he that doth 
the will of my Father whrch is in heaven, Here 
we ſee, that Faith in Chriſt as a divine meſſenger, 
and faith in his meſſage, is ſuppoſed to take 
in the Perſons referred to; and yet, it is 
expreſly declared by our Lord, that that faith 
will avail nothing with reſpect to God's fa- 
vor, except it produces its proper effects upon 
the minds and lives of men; and this, one 
would think, ſhould be ſufficient to determine 
the point in hand. However, if any perſon 
i I fhould farther inſiſt, that ait in Chriſt as a 
. WW 4vine- meſſenger, and faith in the divinity of 
dis meſſage, ought to be confidered as 4 par? 
of that ſage, which he was ſent of God to 
(WF *cquaint the world with; and, conſequently, 
hat it is @ par? of Chrift's goypel; I ſhall not 
contend the point with him; if he will hav 
it to be fo, let him have it. : 
„But farther, as faith is frequently infiſted 
on as a proper ground of our acceptance with 
God; and, as I cannot better expreſs myſelf 
upon this point, than I have already done upon 
like occaſions; ſo I will tranſcribe ſome parts 
of what I have already ſaid, and offer them 
apain to my reader's ſerious conſideration. ' 
One of the faults or errors of defet?, which 
Jam charged with, and which is urged by 
* way of conſequence, from the foregoing error 
or fault of exceſs, is, that I aſcribe ra little 
Yo faith. By faith, I ſuppoſe, my admoniſher 
Y muſt mean an aſſent to this general propo- 
B M ſition, 
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ſition, viz. that the chriſtian revelation is 


< of a divine original; or elſe ſome particular 


propoſition, or propoſitions, contained under 
that general, ſuch as, that Teſus is Chriſt, 
and the like, Upon which I obſerve, that 
aſſent, as it is ſimply an act of judgment 
of the mind ariſing from proper evidence, 
is the ſame, and renders a perſon equally 
valuable in all caſes ; becauſe the ground of 
aſſent is not the goodneſs or dada or the 
greater or leſs importance of the ſubject, to 
which the propoſition aſſented to, relates, 


but only the frength of the evidence, upon 


which the truth of the propoſition depends, 
or is ſuppoſed to depend. But tho! aſſent, 
in all caſes, is the fame, that is, it is equally 
valuable, when grounded on proper evi- 
dence; yet, the "truths or propoſitions al- 
ſented to, may be very different, and of 
much greater concern to mankind in one 
caſe, than in another. That the whole is equal 
to all its parts, is a propoſition of very little 
concern to mankind ; but, that good mer 
will be happy, and bad men miſerable, in ant- 
ther world, are propoſitions, the 7ruth of 
which nearly concerns us all; becauſe it lies 
upon us to take all proper meaſures, to 
rd againſt the one, and to ſecure the 
other ; that is, to become good men ; ſeeing 
it is goodneſs which entitles us to the one, 
and ſecures us from the other. Now, {0 
far as any revelation, or any propoſition 
contained in it are /ubſervient to S 
| dean 
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« in theſe propoſitions is ſerviceable to us, and 
e may, tho' in an improper ſenſe, be ſaid to 
e render us acceptable to God, not upon the 
* account of any intrinfick worth or value in 
« faith itſelf, conſidered as faith or an act of 
te aſſent, but as it has been ſubſervient to good- 
e neſs, which goodneſs alone, ſtriftly ſpeaking, 
e is, What renders us acceptable to our Maker; 
* becauſe a good man will be equally: valua- 
e big in himſelf, and acceptable to God, whe- 
« ther faith be introductive to his goodneſs, or 
engt juſt as Health will be equally valuable, 
* whether it be procured or — by this, 
*.or that means. And therefore, as it is right 
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do render to faith its due; fo, ſurely, it muſt 
-W © be wrong to render to it more than its due. 
- If the belief of a judgment to come has an 
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* influence upon my temper and actions, and 
* changes them for the better, faith is, inſtru- 
* mentally, a benefit to me; but, if faith have 
* no ſuch influence, which influence depends 
* upon my own will, then it is of no ad- 
* vantage” to me at all. And in this caſe, 
if I am influenced and wrought upon by 
* it, it is not faith, ſtrictly ſpeaking, but 
* the object of faith, or the propoſition or 
* truth aſſented to, which is the ground and 
* reaſon of my change; and it is the change 
* itſelf, and not the way and means by which 
it is brought about, that renders me accep- 
* table to God. Thus, I have ſhewn, what 
] aſcribe to faith; and, I think, I have not 
B 2 « aſcribed 
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« and do really diſpoſe us to it, ſo far faith 


[ 12 ] 
« aſcribed to little; becauſe, if I had aſcribed 
© more, it would have been tao much, as be- 
F* ing more than it has a title to, or than the 
« ſcriptures aſcribe to it. For, tho' faith is 
* ſpoken of there with great applauſe, yet, 
« this was not on the account of any intrinſick 
** worth or value in the thing itſelf, but of 
t that vittue and goodneſs; which it was highly 
“ ſubſervient to. The Bible, when it ſpeaks of, 
sand conſiders faith abſtractedly from that in- 
** fluence, which it ſometimes has upon nens 
actions, pronounces it perfect emptineſs, or 
" nothing, Thus St. Paul faith of Hinge lf 
“ I Chr. xiii. 2. Th I have all faith, fo that 1 
© could remove mountai ns, and bave no charity, 
* am nothing, And here, I think, it may 

< juſtly be preſumed that the faith of St. Paul 


„ was: truly orthodox, and ſufficiently ſtrong, as 


being founded upon clear and convincing 
evidence; and yet, St. Paul declares, that 
his ſtrong, orthodox faith, when conſidered 
abſtractedly, was nothing; that is, it would 
** not be of any ſervice to him, with reſpect 
* to the obtaining God's favour *.“ Again, 

“ If it ſhould be ſaid, that faith has the 
** promiſe of falvation annexed to it in the 

** golpel, and that infidelity is declared damna- 
te ble: Fo this I anſwer, that faith, or the 
* want of it, is not to be underſtood in a phi- 
* Joſophical, but in a moral ſenſe; that is, 
% men will not be ſaved, or damned, for their 

eh * giving. 


See my Colledtion of Tratts, pages 416, 417, 418, 


( 13 ] 
giving, or with-bolding, their aſſent to this 
« propoſition, viz. that the goſpel of Chriſt 
« is a divine revelation ; but they will be /aved, 
« or damned, as the end and purpoſe of that 
« goſpel is, or is not, anſwered upon them, It 
« js the ſame, as if our Lord had faid, tho 
« men by their fin and wickedneſs have ex- 
« poſed themſelves to the juſt diſpleaſure. of 
« Almighty God; yet he now, by my minif- 
« try, makes this kind and gracious offer to 
10 iz. that if they will repent, and bring 
foi fruits meet for repentance, then he will 
« their ſins, and receive them to fa- 
* yout; but, on the other fide, if they will, 
* notwithſtanding this kind offer, ſtill go on 
* in their wickedneſs, then God will execute 
his higheſt diſpleaſure upon them. He that 
* beheveth, that is, he who accepts of this gra- 
cious offer, and anſwers. the end and pur- 
* poſe of it, by turning from the evil of his 
* ways, and by bringing forth the fruits of 
* newneſs of life, he ſhall be faved ; but. he 
* that believeth not, that is, he who unwor- 
* thily rejects this kind offer, by an obſtinate 
* continuance in his folly, he ſhall be damned. 
This, I fay, is the ſenſe of the aforeſaid de- 
* claration ; as is abundantly evident, not only 
* from the nature of the ſubject, but alſo from 
the tenor of the New Teſtament. If I 
was in a houſe with a company of men, 
and was abſolutely certain that the houſe 
would fall to the ground in an hour's time, 
and conſequently, that every ſoul preſent 


ce would 


143 


* would inevitably periſh, except they fled 
out of it before that fall; and if I gave 
e them timely warning of their danger; in 
« this caſe, it would not be their faith, or 
« their infidelity, with regard to this warn- 
“ ing, but their going out, or their con- 
* tinuing in this houſe, which would be the 
s cauſe of their ſafety, or deſtruction. So, in 
* like manner, man, by his fin and wicked- 
*, neſs, has expoſed himſelf to God's diſplea- 
„ fure, and Chriſt is ſent to apprize him of 
* his danger, and to ſhew him the only, and 
* the certain way of eſcaping from it, viz. 
* by repentance, and reformation of his evil 
*« ways; now, if he ſo far hearkens to this 
« meſlage, as to repent and amend, he will 
«© be faved, whether he is fatisfied of the di- 
“ vinity of this meſſage, or not; but, if he 
* goes on in his wickedneſs, he will be dam- 
* ned, tho' he believes its divinity ever ſo 
te ſtrongly. So that in this caſe, it is not 
« mens infidelity, ſtrictly ſpeaking, but their 
&* obſtinate continuance in their fins, which is 
* the ground and cauſe of their damnation. 
« Befides, if the fore- mentioned terms were 
* to be underſtood in a philoſophical ſenſe, 
t then the propoſition, to which they relate, 
* would be plainly repugnant to the nature 
* of things; becauſe it is morally impoſſible, 
“ for God to be pleaſed or diſpleaſed with any 
* agent, for barely giving or with-holding 
* his aſſent to this, or any other propoſition ; 
* this aſſent being the effect of judgment, and 


I © not 


[ 15 ] 
« not of choice; man being ſo far paſſive, in 
« the preſent caſe, as that if he attends to the 
ſubject, he cannot think and judge of it 
« otherwiſe than he does *. 

As to love to Chriſt, I obſerve, that love to 
a benefaftor, eſpecially to him who, under 
God, is the greateſt benefactor to mankind, is a 
duty that reſults from, and is founded in, the 
nature of things; and, conſequently, comes 
within the fr/t article, of what I call the tum 
and ſubſtance of the goſpel of Chriſt. 

As to the death and reſurrection of Chrift, I 
obſerve, that Chriſt foreto/d both, as he did 
that Judas would betray him, and that the 
Scribes and Phariſees would conſpire againſt him, 
that they would deliver him up to the Gentiles, 
to be mocked and ſcourged by them; but then, 
Chriſt's foretelling theſe does not conſtitute 
them, nor either of them, to be parts of that 
good news, which he was, in a particular and 
ſpecial manner, ſent of God to acquaint the 
world with, It is true, St. Paul faith, Rom. 
iv. 25. that Chriſt was delivered for our offen- 
ces, and was raiſed again for our juſtification ; 
which, no doubt, is true, in the Apoſile's ſenſe, 
as the death and reſurrection of Chriſt were, 
ſome way or other, ſubſervent to anſwer the 
ſore-· mentioned purpoſe ; but that God could 
not pardon ſinners, without the death and re- 
urrection of Chriſt, or that theſe were neceſſa- 
7y to anſwer that purpoſe, is more eaſily taker 


for 


* See my Colledtion of Traits, page 290. 


judgment, not only without, but againſt reaſon, 


ere ůͤ er 


, ids 


for granted than proved. And here my exa- 
miner puts upon me a quotation from Dr. 
Clarke, whoſe name (on account of his learn- 


ing, and his other great and valuable abilities) I : 


I doubt not, will be held in great veneration, WM; 
as long as the remembrance of him ſhall re- 
main upon the earth, But then, Dr. Clarke Wt 
was a man, and, as ſuch, was liable to err, az Mt 
well as other men; and therefore, I hope, it Wb 
will not be expected that I ſhould /jubmit my WP 

If 


(as in the preſent caſe) to Dr. Clarke's authority; 
and if any ſuch thing be expected, I muſt beg 
leave to be excuſed. Whether God could, or 
could not, pardon ſinners, without giving to the 
world ſome viſible mark or token of his diſſite 
of fin, 1s a queſtion thaty at preſent, I am not 
diſpoſed to enter into; but this J ſay, that 
God's ſuffering the Fews and Romans to be 
guilty of the greateſt wickedneſs, in the cruci- 
fixion and death of his Son, or his laying the 
moſt heavy affliction upon an innocent perſon, 
under the conſideration of puniſhment, and then 
making that a reaſon to himſelf, to let the 
guilty go free, which is ſuppoſed to be the 
caſe ; I ſay, that neither of theſe were vijibl 
marks and tokens of God's diſſike of fin. | 
would here further obſerve, that our Lord 
faith, 'Luke xvii. 3. Take heed to yourſebves; ! 
thy brother treſpaſs againſt thee, rebuke hin 
and if be repent, forgive him. Theſe, I think, 
are not mere arbitrary precepts, grounded on 


ly on the 40j/] or commandment of Chriſt, but 
: * 
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are founded in the reaſon of things; that is, 
we are to rebuke an offender, not only becauſe 


Hence, he has rendered himſelf the proper ob- 
ject of ſuch rebuke and we are to forgive the 
penitent, not only becauſe we are commanded, 
but alſo becauſe, by his repentance, he becomes 
the proper object of mercy, when. he is uncapa- 
ble of-repairing the injury done. And as re- 
pentance is a proper ground or reaſon for us to 
forgive an offender; ſo it is equally the ſame 
to God, to whom no reparation can be made 
in any caſe. What ends were intended to be 
ſerved by ſacrifices, I ſhall not here enquire in- 
to; but this I ay, that as ſacrifices, (let the 
thing ſacrificed be of what Lind or value ſo- 
teuer,) cannot poſſibly make any alteration, 
with regard to in, ſo as to make it more or 
e blameable; nor yet with regard to the /in- 
-er, ſo as to make him more or leſi the proper 
object of, the divine mercy and complacency; 
n, therefore they cannot poſſibly be, 70 God, the 
n ground or reaſon of either. I ſay, that facrifices 
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he cannot poſſibly be, to God, the ground or reaſon 


he of either of theſe, except God is pleaſed, arbitra- 
ih, to make them to be ſuch to himſelf ; and 
eren then, they would be no reaſon at all, be- 
cauſe then ſovereign pleaſure would be the rea- 
n, as well as the rule, of action to the Deity. 
God would have mercy on whom he would 
have mercy, and he would be pleaſed wirh 
048 whom he would be pleaſed, without any rea- 
ut {on or rule for ſo doing. If, indeed, ſovereign 
ard C pleaſure 


we are commanded, but alſo becauſe, by his 


| 
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pleaſure is the reaſon and the rule of the divine 
conduct, then, I readily grant, that I may ery 
in this, and in every other point with which 


| religion is concerned; becauſe then, religion 
= may be this thing, or it may be that thing, ot 


| it may be any thing, for what I know, or can 


prove, to the contrary ; as I *® have long ſince 

ſhewed, in my Previous Nueſtion, with regard 

to it. And this I think, is what it muſt at 

laſt come to, + if the orthodox, as they e- 

ſteem themſelves, are determined, in point of 

argument, to carry their cauſe. But here ! 

am ſenſible I ought/to'take heed, left I ſhould 

| give occaſion to my ' opponent, (out of his 
| great modeſty,) to bluſh for me. 

. As to the ro ſacraments, viz. baptiſm and 

the Lord's ſupper, theſe, as I have ſhewn, (in 

| my book, intitled, Ye true Goſpel of Foſs 

Chrilt feted) were inſtituted for the furthe- 

rance of the goſpel; that is, that they might 

be ſubſervient to render the goſpel” of Chriſt 

effectual, in anſwering the purpoſes for which 

it was intended ; but then, I think, ſtricth 

ſpeaking, they are not parts of that goſpel, 

However, if my opponent will have them cal- 
led by that name, let it be fo. 


I ſhall follow my examiner no farther, but 


only obſerve (to him, and to another 627 
le 


* See my Collection 6 E Trafts, 
+ If * be founded only on ſovereign pleaſure, of 
* arbitrary will of God, then, I think the moſt abſolute 
1 ſcepticiſm muſt follow upon it; that is, we cannot come 
| to any certainty, in any point, with regard to it. 
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ks) writer, who has appeared * againſt me) 
with regard to. the fixth ſection of my book, 
which ſection has furniſhed out materials for 
complaint, that as to thoſe facts, which, at 
moſt, were only evidences of the divinity of 
Chriſt's miſſion, and alſo thoſe facts that were 
conſequent to the execution of that miſſion, it 
is very prepoſterous to conſider theſe, or the 
bifory of them, as parts of that good news, 
which Chriſt was, in a particular and ſpecial 
manner, ſent of God to acquaint the world 
with; and therefore, I think, I have juſtly 
excluded them from being parts of Chri/t's 
goſpel. Nevertheleſs, my opponents are at liberty 
to call them by what name they pleaſe. And, 
As to what I call the private opinions of the 
writers of the hiſtory of Chriſt's life and miniſ- 
try, and likewiſe of thoſe whom Chriſt appoint- 
ed to publiſh his goſpel to the world, theſe do 
not appear to be any other, nor any more, than 
the particular or private ſentiments of thoſe 
writers; and therefore, I call them their pri- 
vate opinions, becauſe I know not what elſe 
to call them, that would be more proper. The 
Apoſtles, in the courſe of their miniſtry, 
thought proper to ſend ſeveral letters or epiſtles 
to ſome. of the perſons and churches, with 
whom they had concern, And their advices 
and counſels, their arguments and reaſonings, 
were fuch as the occaſions of their writings, 
C 2 and 


* The Authors referred to, are the Rev. Mr. Hallet, 
nd the Author of the Tract, intitled, An Anſwer to Ar. 
Chubb's Short Diſſertation on Providence. 
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and the circumſtances of things, required. And 
in this they acted an honeſt part, as men wh» MM 
had obtained mercy of the Lord, to be faithful. 
1 Cor. vii. 2 5. that is, as men whom the Lord 
had thought worthy of ſuch a truſt. And 
accordingly, St. Paul, in his firſt letter to 
Timothy, acted the part, not only of a ſbiritua MY 
father, by giving him ghoſtly counſel; but 
alſo, of a bodily phyfician to him, adviſing hin ! 
to drink no longer water, but to uſe a little WM ; 
wine, for his ſtomach's ſake, and for his often Wl ( 
infirmity, 1 Tim. v. 23. Here, it is plain, St. Ip 
Paul thought it was proper for Timothy, on ac-W i 
count of his health, to change that regimen A 
of diet he had before been under, and that Ih 
he ſhould live more freely than before he had I fe 
done; and conſonant to this appearance of 

Cc: 

be 

th 


things to the Apoſtle, he adviſed Timothy 2s 
aforcſaid. And this I call the private opiniam 
of St. Paul, becauſe I know not what to call 
it, that would be more proper. The caſe is the ¶ ju 
ſame, in many other parts of the writings th 
or letters of the Apoſtles, which are no parts th 
of Chriſt's miſſion, nor is the falvation of w 
| | mankind at all intereſted in them; and there-M or 
| fore,” I think, I very juſtly exclude them from wi 
being parts of Chriſt's goſpel. And, thy 
As there were many perſons (Mattheu,W in 
Mark, Luke and John, amongſt others) who 7h, 
took upon them voluntarily * to write andi C 


publiſh the hiſtory of Chriſt's life and miniſtry, 
they 


* Sec the introduction to St. Lyke's hiſtory, or goſpel. I A 


— 


"Tr 


d they not having any ſpecial call to that work; 

o they, like other hiſtorians, S ended their own 

. fentiments with that hiſtory, and gave their | 
d judgments on ſeveral facts, which, as hiſtori- 
dans, they were not concerned to do. Thus St. 9 
0 W Matthew remarks, upon Chriſt's healing all that 

were fick, that this was done, that it might 

ut W be fulfilled, which was ſpoken by E/azas the 1 
m Prophet, ſaying, Himſelf took our infirmities, f 
lc ¶ and bare our fickneſſes, Matt. viii. 17. Here we 
en ee, that St. Matthew brings down that famous 
St. ¶ prophecy in the liii* of Jaiab, and repreſents 
c-Wit as a prediction of Chriſt's healing bodily 
cn ¶ diſeaſes ; whereas great multitudes of chriſtians {| 
at I have underſtood this prophecy in a very dif- 
ad ferent, and much higher ſenſe. But then, this 
of call the private opinion of St. Matthew, be- 

as cauſe, I know not what to call it, that would 

an be more proper. For as it does not appear, 
all that St. Matthew was divinely canſtituted a 

he judge of the ſenſe of ſcripture prophecy, and 

125 therefore, we can have no ground to preſume 
rio that he was * divinely qualified for ſuch a 

of work ; ſo he might, for any thing we know, 

te- or can ſhew, to the contrary, be liable to err, 

my with reſpect to it. However, whether St. Mal- 

thew did err, or not, with reſpect to the point 

,in hand, is of no conſequence to us, ſeeing 

no that point is no part of that good news, which 

dsf Chriſt was, in a particular and ſpecial manner, 

ry, ſent 


* See my Enquiry concerning the Boats of the New Teſta- 
| nent, whether they were written by divine Inſpiration, &c. 
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ſection of the fore- mentioned book, truly re- 


ſhew, was, that the things there referred to, 


22 
ſent of God to acquaint the world with; nor 
is our future ſafety any way concerned in it; 
and therefore, I think, it may juſtly be ex- 
cluded from being any part of Cbriſt's goſpel. 
The caſe is the ſame with regard to what 
St. Jabn begins his hiſtory with, and in many 
other inſtances, which make xo parts of Chriſt's 
miſſion, and with which our future ſafety has 
no concern; theſe, I think, may, with great 
propriety, be ſaid to be the private opinion of 
each writer, but are not, properly ſpeaking, parts 
of Chriſt's goſpel. 

- But farther, I obſerve, with regard to my 
opponents, that whether I have, in the A 


preſented St. Pauls, or St. Fames's ſenſe, &c. 
or not, it makes no alteration, with reſpect to 
my argument ; becauſe all that I intended to 


were no parts of Chriſt's goſpel, ſtill uſing the 
term goſpel in its moſt ſtrict and proper ſenſe, 
as aforeſaid ; and that thoſe points were, what 
the ſalvation of mankind is not in the leaſt 
concerned with, This, I ſay, was what I at- 
tempted t ſbew, and this was all that my 
argument required, However, I readily ac- 
knowledge to my admoniſher, that I do not 
underſtand Greek, and I ſubmit to his rebuke. 
Only I beg leave to remind him, that all ! 
ſaid upon the point, was only this, viz. ©* ac- 
* cording to St, Fames's repreſentation of the 

(c ſtory, 
2 
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« ſtory ®, the caſe ſeems to be, not only that 
this great drought was brought upon the 
« land in conſequence of the Prophet's prayer; 
e but alſo that the Prophet's prayer was the 
produce of his paſſion and reſentment.” But 
then, whether the /fory, as repreſented by St. 
James, has this appearance, or nat, was ſub- 
mitted to the judgment of my readers. Ne- 
vertheleſs, I have enquired of thoſe who under- 
ſtand Greek, © concerning this matter, who have 
informed me, that Commentators and Lexico- 
graphers di fer in their rendering the Greek 
word opororadns, into Latin and Engliſh, 
which word our Tranſlators have rendered, 
fubjeft ta hike paſſions. is | 
Grotius renders it thus, liable to death, and 
be evils of life. So that, according to him, 
St. James may be read thus, Elias was a man 
liable to death, and to the gout, ſtone, colick, 
c. and he prayed earneſtly, &c. But then, 
the queſtion will be, what have death and the 
det to do with Eltas's prayer? 82 
Eraſmus and Budeus render it thus, Elias 
vas mortal, or endowed with the ſame condition 
mortality. But then, the queſtion will re- 
urn as before, what has mortality to do with 
t Nr prayer? 
„De. Hammond, renders it thus, Elias was 
| #2 to the ſame afflictions and frailties. But 
-en, by frazlties, Dr. Hammond may mean, 
* either 


The word ſtory, is here uſed, not in a diſreputable 
dle, but only to expreſs a ſhort branch of hiſtory. 
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either the frailties of the body, or the frailtie: 
of: the mind, or the frailties of nature in ge- 
neral; this not being determined. 

| Vorſtius, and Leigh, render it thus, fubjed 
to the like, or the ſame paſſions or affeftion: 
And, Leigb, in the margin of his Critica ſacra, 
by a reference to en Eberts renders it 
ee 

Stevens tenders it thus, one. to whom ther: 
are like affettzons, or the lame, or like pertur- 
bations; one obnoxious to the ſame affettions ot 
perturbations; and for it, likewile, quotes 
Ariſtotle's Ethicks. 

Scapula alſo renders it perturbations; and 
for it, quotes Ari/totle's Ethicks, book 8th, a 
before by Leib and Stevens. 

Seeing, then, that learned men have fuci 
different readings upon the-| fore-mentioned 
Greek word, the queſtions are, What muſt we 
do under this perplexity? Who muſt we af 
ply to for ſatisfaction ? Is there no coming af &: 
St. Zames's meaning? If it ſhould be anſwered thi 
we muſt apply to learned men, alas! it I 
learned men who have brought us into thiſ we 
diſtreſs; ſo that little is to be expected fron n 
that quarter; and were I to lend my aid t 
get clear of this difficulty, I may, perhap 
draw on myſelf a ſecond rebuke. Howe 
(with humble ſubmiſſion to the learned) I . 
venture to. ſuppoſe, that the Greek word 91": 
rech, which our Tranſlators have renderc 
Jubjeft to like paſſions, is moſt fully expreſſ 
in our language by thoſe words, ſabject 10 


infl 
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infirmities and frailties of nature. I ſay, that 

the fore-mentioned Greek word is thus moſt 

WW fully expreſſed; becauſe thoſe words contain all 
that the above- named Authors have expreſſed 
by that word, in their different readings upon 
it; and this is the ground of my preſent ſup- 
poſition. And admitting this to be the caſe, 
(of which ] do not pretend to be a judge) then, 
as the infirmities and frailties of nature come 
under a twofold conſideration, viz. thoſe of 
the body, and thoſe of the mind ; ſo this ac- 
counts for the different readings of learned men, 
with reſpect to the fore-mentioned Greek word, 
ſome” having applied it to the infirmities and 
frailties of the body ; and ſome, to the infir- 
mities and frailties of the ind; the latter of 
which ſeems to have been the caſe of our 
Tranſlators. And as the infirmities and frail- 
ties of the mind chiefly conſiſt in the furbu- 
lency and irregularity of the human paſſions; ſo, 
this may have been the reaſon, why thoſe men, 
who have applied the fore-mentioned Greek 
word to the infirmities and frailties of the 
ming, choſe to expreſs thoſe infirmities by the 
vords paſſions and affections. And this our 
Tranſlators have done, not only in the place 
which is now under conſideration ; but alſo, 
in Acts xiv. 15. We alſo are men of like paſ- 
ms with you. Indeed, there does not appear 
Jay reaſon, why our Tranſlators ſhould have 
reſ|Y*pplied the Greek word thus, in this place, 
nther than to the infirmities and frailties of 
inte body, becauſe one of theſe was as much 
D to 


ject St. James was treating of; and, which 


upon account of religion (which was very much 


T think, hat muſt have been the caſe. And 


to the Apoſtle's purpoſe as the other, vi. 40 
convince the men of Lyſtra, that Paul and 
Barnabas were not the proper objects of fuch 
adoration, as was going to be paid to them. 
But, then, it appears plain, that they have 
thus applied it; and, upon the above ſuppoſi- 
tion, the application was:juſt, or, at leaſt, not 
improper. Now, the queſtion ariſing from 
hence is, whether St.) James, in the uſe of the 
fore-mentioned Greet Word, applied to Elia 
the infirmities and frailties of the body, or the 
infirmities and frailties of the mind; and this, 
1 chink, can only be determined by the /ub- 


ſubject, I think, confines it to the latter, St. 
James, ſurely, muſt intend ſomething, by 
making the following remark, viz, that Elia 
was a man ſubject to like infirmities and frail- 
ties of nature, as we are; and the infirmities 
and frailties St. James particularly referred to, 
muſt have been exemplyfied in the caſe he was 
going to ſpeak about, in order to render that 
remark pertinent, or to his purpoſe, But, the 
infirmities and frailties of the body, that is, the 
being. ſubject to mortality, or to the gout, or C 
flone, or the like, could not excite Elias to pray pr: 
for a fore judgment upon J/rae/: Whereas ¶ po 
the infirmities and frailties of the ind, that of 
is, the being ſubject to a warm, angry zeal fer 


the caſe of the eros) might; and therefore, 


then, 1 think, the Apoſtle's «words, and bi 


; aſon 


E- TRY 
reafoning grounded upon them, may, and that 
not unnaturally, be paraphraſed in the follow- 
ing manner. The effeQtual fervent prayer of 
a righteous man availeth much. An example 
of this we have in the prayer of Elias, who 
was not only one of our ſpecies, and took 
rt of the fame common nature with other 
men; but alſo one in whom the infirmities 
and Frailties of human nature were apt to, 
and did ſometimes, ſhew themſelves. * And he, 
in the height of his pious, tho warm, angry 
zeal and reſentment againſt an idblatrous peo- 
ple, prayed earneſtly: for a ſore judgment upon 
them, viz. that it might not rain; and it rained 
not on the earth by the ſpace of three years and 
fix months. And, when he had thus brought 
the fore- mentioned people into great diſtreſs, 
and was thereby moved with pity towards 
them, he prayed again, and the heavens gave 
rain, and the earth brought forth her fruit. 
If then, Elias, when in the warm, angry ſpirit 
and temper of a Few, prayed earneſtly, and 
was heard in that he prayed; how much 
more may every good and faithful diſciple of 
Chri/t reaſonably expect to have his- earneſt 
prayers heard and anfwered, when he is ſup- 
poſed to pray, not in the warm, angry zeal 
of Elias, or a Jew; but in the ſpirit and tem- 
fer of his kind and compaſſionate Maſter? This 
ſeems to be the Apoſtle's argument. And, 
For the farther clearing and ſettling this 
point, I think, it will be proper to enquire 
what kind of paſſion Elias was influenced by, 
D 2 upon 


W. 
6 


ä —ů ——— — — _ es ee. AA a — - 


—— C— — 


{ 287 


upon other like occaſions 3 and what kind of 


behaviour was conſequent upon it. For, if it 
appears that Elias was influenced by ſuch a 
warm, angry zeal, as aforeſaid, at other times, 
and was led by it to draw down miſery and 
deſtruction upon his fellow creatures, upon o- 
ther like occaſions ; then it becomes ſo much 
the more likely to have been the caſe here. An 
inſtance of this kind we have in 2 Kings 1. 10, 
12. when he called for fire from heaven, upon 
the tuo captains and their fiftres. Theſe men, 
for any thing that appears, neither did, nor 
wiſhed, the Prophet harm ; and their only fault, 
if it may be called a fault, was executing the 
command of their maſter, in delivering to the 
Prophet, the meſſage ſent unto him from the 
king. Verſe g. Thou man of God, the king 


hath ſaid, Come down. Verſe 11. O man f 


God, the king hath ſaid, Come down. quickly, 
Now, if the behaviour of the tuo captains, 
and their fifties, could not be the ground of 
that ſeverity, which they. fell under upon this 
occaſion, as, I think, it could not; then the 
queſtion will be, What was? And the anſwer, 
J think, is plain, that it was the religious, an- 
gry zeal of the Prophet, provoked and ſtirred 
up by the impious behaviour of Abaziah their 
maſter; who, when he had fallen down thro 
a lattiſe, in his upper chamber, that was in Sa- 
maria, and was lick, ſent meſſengers to en- 
quire, not of the Ged of Iſrael, but of Baal 
Sebub, the god of Ekron, whether he ſhould re- 


cover of that diſcaſe. And, that the patlion 
the 
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the Prophet was influenced by, upon this oc- 
caſion, was, at leaſt, an infirmity and frailty 
of nature, ſeems evident from our Lord's / 
approving and condemning a like kind of paſſion 
in his diſciples, who, after the example of 
Elias, deſired that fire might come down from 
heaven and conſume thoſe Samaritans, who re- 
fuſed to receive their Maſter, This kind of re- 
ligious zeal our Lord rebuked, by telling thoſe 
of his diſciples in whom it took place, that 
they knew not what manner of ſpirit they were 
of; which is the ſame as to ſay, that though 
ſuch a kind of piety or religious zeal had been 
indulged in Elias, or a Jeu, yet it was not to 
be encouraged in a Chriſtian, becauſe it was 
contrary to, and would ſubvert, the very end 
and purpoſe of his Maſter's coming, which was, 
wot to deſtroy mens lives, but to ſave them, Luke ix. 
53, 54, 55, 56. Another inſtance of Elas's 
religious Zeal we have an account of in 1 K:ngs 
xvii, 40. where the Prophet ſaid unto the 
people of 1/rael, who were aſſembled together, 
Take the Prophets of Baal, let not one of them 
ape; and they took them, and Elijab brought 
them down to the brook Kiſhon, and flew them 
there, From theſe inſtances, I think it is plain, 
that the piety or religious zeal of Elias, (like 
that of St. Paul, before his converſion,) was of 
the warm, angry kind, which drew after it 
death and deſtruftion. Now, if the warm, 
angry, Fewiſb zeal of Elias, opened the win- 


dows of heaven, and brought down deſtruction 


upon the two captains and. their fifties, which 


ſeems, 


* 


. 

ſeems, at leaſt, to have been the caſe; then, 
why may not the ſame warm, Jewiſb, angry 
zeal, have alſo, in St. Fames's eſtimation, /hut 
thoſe windows in the caſe of the three years 
and an half's drought upon the land? 

If it ſhould be faid, that Eliass prayer was 
not the fe of a pious, warm, angry zeal 
againſt the people of 17 ael, on account of their 
idolatry, but it was the produce of a divine 

le: | 

— If that was the caſe, then the ex- 
ample St. James produced to illuſtrate the point 
he had then in view, was foreign to his purpoſe; 
becauſe then, the great drought brought upon 
the land of Jrael, was not the produce of 
the Prophets prayer, but of a divine deter mi- 
nation, antecedent to that prayer. 

This infirmity and frailty of nature, which 
St. James faith, or at leaſt ſuppoſeth Elias was 
fubjett to, and influenced by, viz. a pious, but 
warm, angry zeal, as aforeſaid, was ſuitable to 
that infirm or imperſect diſpenſation of Jeu- 
daiſm, Elias lived under, and which that diſ- 
penſation ſeemed to incourage, or at leaſt to 
indulge; and therefore ſuch a temper of mind 
was much more excuſable in Elias, if it called 
for an excuſe, than in us Chriftians. This 
fiery kind of piety ſeems to have influenced 
Jebu, king of Iſrael, when he ſaid to Je- 
nadab, the fon of Rechab, Come with me, and ſit 
my zeal for the Lord; which zeal was ſhewn 
by his ſaving all that were left of the houſe 
of Ahab, and by his craftily gathering togethe 
a 
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all the Prophets and People and Prięſts of Baad, 
and cauſing them to be ain with the edge of 
the ſword, 2 Kings x. 16---25. This Jewiſb 
zeal has likewiſe abundantly ſhewed itſelf in the 
church of Rome, and has too much prevailed 
in all ages of the Chriſtian church, and in all 
tarts of the Chriſtian world, though it is a ſpirit 
greatly. different from that of our Maſter, who 
declared for himſelf, that he came not to deſtroy 
mens lives, but to ſave them; whole affections 
and actions were governed by this principle; and 
whoſe temper and behaviour, it is our duty, as 
his Aiſciples, to imitate and copy after. 

But farther, though I think, St. Fames's 
epiſtle ſhews him to have been a very worthy, 
good man, ſo far as a man is to be judged of 
by his writings, and one who had a much 
juſter and truer ſenſe of that. goſpel which he 
was appointed to publiſh to the world, than 
his late advocates ſeem to have; yet notwith- 
ſtanding, he may have been 700 credulous, with 
regard to Eliass prayer, which way ſoever he 
came by his information. For if the afflicting 
the people of 1/rael, in the manner referred 
to, Jad been ſuitable and proper, then, they 
would, no doubt, have been thus afflicted, 
whether the Prophet had prayed, or not; and 
if it had been ;mproper, then, I think, I may 
venture to ſay, that the zmportunity of ten 
Prophets, or righteous men, would not have 
been ſufficient to procure it; ſo that the Pro- 
pet's prayer had little to do in the affair. Be- 
lides, the hiſtory rather repreſents Elias as one 
| appointed 
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appointed by God, to make known his will con- 


cerning the great drought that was to be brought 
upon the land, and the rain that was to follow 
upon it, than one, who by his earneſt prayer, 
had obtained theſe; ; and therefore the queſtion 


will ſtill remain, whether St. Fames's — 


alone affords a proper — for credit, wit 
regard to the ſtory of Elias's prayer, as afore- 
ſaid. To fay, that St. James was divinely in- 


ſpired when he wrote his epiſtle, and therefore 


the ſtory muſt have been well grounded; this 
is begging the queſtion, as it is pręſuming a point 
that is void of proof. But all this is by the by, 


and is what my argument does not require; 


though perhaps, it may miniſter a farther oc- 


caſion to my opponent, to ſhew both his /zarn- 
ing and judgment, with regard to it. This, I 
think, is a full and compleat anſwer to what 
has been urged againſt me, by wo late writers 
on the ſubject; 

But farther, I beg leave to obſerve, that in 
the book my opponents refer to, I ſhewed what 
was the great end, and the profe ed defign of 
our Lord Jeſus Chriſt's coming into the world, 
and of what he revealed to it, performed in it, 
and ſuffered from it, and for it, vi. to ſave 
mens fouls. I Iikewiſe ſhewed, what were the 
means Chriſt made uſe of in order to obtain 
that ena, or how, and in what way, he pro- 
poſed to be a Saviour to mankind, viz. he ap- 
plied himſelf to men as free beings, who have 
the direction of their own actions, and, as ſuch, 
he laid before them certain di@rinal propoſitions 


taken 
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taken from the conſideration of a Deity, which 
propoſitions are ſummed up in the three parti- 
culars; mentioned above, And theſe propoſi- 
tions were recommended with this view, that 
a ſerious and well-grounded perſuaſion of thoſe 
important truths, might be ſuch a ring and 
principle of action in men, as might reform 
their yices, 'and rightly direct and govern their 
minds arid lives, and thereby render them wor- 
thy of, prepare them for, and enſure to them, 
the favour of God, and their happineſs in ano- 
ther world, and prevent them from falling into 
great and laſting miſery, Which otherwiſe they 
were in great danger of bringing upon them- 
ſelyes. o ſhewed, that the means Chriſt 
made uſe of, were excellently ſuited to anſwer 
the purpoſe for which they were intended, viz, 


the aving of mankind; and that this was the 


only .po/eble way, in which Chriſt could be a 
Saviour to thom. I likewiſe ſhewed how, or 
by what means, the aforeſaid end and purpoſe 
has, in a great meaſure, been fruſtrated, This 
is the ſubject matter, or import, of the book 
under conſideration. And as theſe are points, in 
which the, preſent and, future 1ell-being of 
mankind are greatly concerned; fo, if I . Bi 
erred herein, I think, it will be kind and good 
for any man to ſhew that to be the caſe, Truth 
is what I value and purſue, and error is what 
I am gol intereſted in; and therefore I ought to 
eſteem him a friend, who leads me to the 
former, and from the latter. And, whereas 
my opponents have, not 2 into the . 
Jt; | 0 


| 
| 
, 
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part, in which, I ſuppoſe, 'they thought me 
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of this cauſe, but only have attacked me in 4 


to be weak and unguarded; for this I do not 
think my ſelf greatly obliged to them; neither, 
I think, is the world. However, I ſuppoſe it 
was thought proper, that ſomething ſhould be 
faid, that ſo my book might not Nis without 
having ſomething offered againſt it, which 
might be called an anſiver to it. 

Beſides, if I am guilty of that great error 
of defect I am charged with, then, I think, 
my opponetits ought, in juſtice to the ſubject, 
and to mankind, to have ſupplied that defe#, 
by giving a full, and a, compleat account of 
the matter. They ought to have ſhewed' what 
the goſpel of Chriſt is, in its full extent, that 
fo every one might know what they have to 
rely upon; and not to have left the caſe, accord- 
85 to their account of it, in the fame undzter- 
mined Nate, in which they found it. To fay 
that Chriſt did not promulge the whole of his 
goſpel himſelf, but part of it, and that he left 
part of it to be revealed by the Com forter, whom 
he ' promiſed to ſend for that end, I think, is 
to ſay nothing to the purpoſe; ; becauſe the calc 
is under the ſame perplexity as before, except it 
can be ſhewn, what it was that the Comforter 
did farther reveal concerning this matter. And 
to ſay that / that is contained in the books of 
the New Teftament, is Chriſt's Goſpel, is too ro- 
mantick ; becauſe then, St. Paul's account of 
his evil treatment, by Alexander the Copper- 
Smith, and his prayer, that God would reward 

Alexander. 
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Alexander according to his works, muſt be a 
part of that good news, which Chriſt was, in a. 
particular and ſpecial manner, ſent of God to 
acquaint the world with; but this, I think, is 
two groſs , to be admitted. I have ſummed up 
the goſpel of Chriſt, or, what is ſtrictly and 
properly called by that name, under three heads 
or propoſitions ; and have ſhewed, that the of- 
fering theſe to publick conſideration, was a 
ſuitable and proper expedient, to anſwer the 
end propoſed, vix. the reforming, and ſaving 
of mankind ; and that, when thoſe propoſitions 
are believed, and ſeriouſly regarded, as they 
ought to be, they are /ufficient to anſwer that 
purpoſe, - And, for as much as what I have 
written on the ſubject, has not given general 
ſatisfaction, I therefore deſire, and intreat, ſome 
or other of thoſe, who d:/{ike my performance, 
to undertake the ſame work, and to give a 
plainer, fuller, and truer account of the mat- 
ter, than I have done; and, that they would do 
it ſo compleatly, as not to leave roam for any 
farther complaint, Only, I beg leave to cau- 
tion them, to take heed, that they do not point 
out to men, any other way to God's favour, and 
life eternal, than what Chr:/t, in his goſpel, has 
pointed out unto them; becauſe, this may 
miſlead men in an affair of the aft importance 
to them, 

To conclude, I obſerve, that, as my late 
book has given occaſion to ſome perſons to 
revile me; ſo ſome of them have paid little 
or no regard to truth, juſtice, or charity,. there- 
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* 
in; and yet, I doubt not, but they conſider 


themſelves as acting the part of gaad Chriſtians. 


in ſo doing; ſuch is the miſcuided zeal of 
this: Cbritzan age, if it may be ſo called, in 
which we live. I fay, if it may be fo called, 
becauſe, if it be not * name and profeſſion, 


but the temper and behaviour of men, which 


is to denominate what they are; then, as the 
temper and behaviour of the bulk of thoſe 
who profeſs Chriſtianity, at preſent ſeems to be 
more of the Jeuiiſb than of the Chriſtian kind, 
ſo the preſent. age may rather and more pro- 
perly be ſtiled Jeuiſb than Chriſtian, The 
Jews had fo far caſt off humanity, and the 
obligations of nature, as to refuſe to deal with, 
or to have any thing to do with thoſe who 
were of a different religion from - themſelves ; 
and were _— to perſecute and uſe ſuch 
people il, n they had power and oppor- 
tunity fo to do. Thus they refuſed to deal 
with and to perform any kind office to the Sa- 


maritans, who worſhi pped God, at a different 


place, and, perhaps, in. a different manner, from 


| themſelves. And, it was this their religious 


tho' miſruided, zeal, which was the ground of 
that I v/age, that our Saviour and his diſci- 
ples met with from them. And this is the 
ſpirit of this age. Mens affections and regard 
are very much confined to their religions party, 
and their zeal and indignation too often are 
ſhewn againſt thoſe who differ from them. 
And this ſpirit, not only wil h-Bolds men from 
performing thoſe kind offices, of _ aſ 

ſiſtance 


— 
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ſiſtince and protection, that the circumſtances 
f things require and call for at their hands; 
ut,” it alſo leads them into great partialities 
n their conduct, and groundlefly'to think and 
enk evil of each other. This it leads men 
o ſe plainly the more that is in the eye of 
im, who is of a different religious party from 
emſelyes, whilſt the beam, or yon ft wicked- 
ef that takes place in one of their own party, 
; WW injerceived, or at leaft is tenderly excus d by 
em. ' This firit leads men to wound the 
- Wrputation of their neighbours,” to break in 
> Wee" their peace and quiet, and by the aid 
F. vi power, (when it can be obtained) to 
re them in their fortunes, and their per- 
ons, and ſometimes to bereavo them either of 
berty, or life; and that, for no other reaſon, 
t differing from them in their religious ſen- 
ments, or being of a different religious party 
om themſelves. This I call caſting off humanit 
d the obligations of nature; A in as 
it W's no leſs, Every individual of our ſpecies, 
m a part of the one great fociety, or common- 
/s, Wealth of mankind. And, as each one is, by 
of ature, liable to the ſame wants and dangers 
i- ith other men, and may be furniſhed out 
th abilities of one kind or other, for the 
tance and relief of others; ſo this lays each 
dividual under a natural obligation ; or, in 
er words, it becomes reaſonable, that each 
e ſhould afford that aid an d protein to 
ers, that the circumſtances of things re- 
re; and which he, in like circumſtances, 
might 


of things require it, I ſhould be greatly crimp 


might reaſonably expect to receive from them, 
and nothing, but the wn/ocial behaviour of any 
individual, which renders him a common ene- 
my to the common good, cag cancel and make if 
void that obligation, I fay, there is nothing, 
but the anſocial behaviour of any individual, 
which can in reaſon, bar his right to the ſo 
ciety's. care and protection; becauſe, jt is by 
his unſocial behaviour only, that he for erts that 
right, Whilſt each individual, in civil ſociety, 
acts properly in his ſocial capacity, he anſwer 
the ends of civil aſſociation ; and, conſequently, 
has a juſt title to all the advantages and be- 
nefits that flow from it. And, for as much 
as uniformity, whether in ſentiments or Prac- 
tices in matters of religion, is not the ground 
and foundation of mens obligation to aſſiſt and 
protect each other, (it being founded in nature, 
or, reſulting from the natural frame and con- i. 
ſtitution of things) therefore diſſent, or non-con- 
formity, whether of ſentiments or practices, it 
matters of religion; cannot poſſibly deſtroy i 
So that, whether a man be. a Proteſtant, © 
Papiſt, whether he be a Mahometan, Jew, d 
Paget, whilſt he behaves properly, i in his 6c 
capacity, and, whilſt he continues to be a ma! 
my natural obligation to aſſiſt and protect hin t 
muſt remain ; and, were I to with-hold 2 
hand from doing fo, when the circumſtancs 


ore 
nal; and, I ſhould be more ſo, were I to lea 
my hand to injure him, either in his perſonf* : 
his character, or his fortune. This, 10 0 
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the caſe, let a man's religion be what it will; 
and, the reaſon is moſt apparent, -as I have 
already obſerved, viz. becauſe, our obligation 
to love and do good to each other is founded 


„in nature, and is not founded upon uniformity 
| WW in matters of religion; and therefore, diſſent 
0- WM or- non-conformity, whether in ſentiments or 
by WY practices, cannot ' poſſibly <weaken, much leſs 


roy, that obligation. . 
If it ſhould' be ſaid, allowing this to be the 
caſe, with reſpect to men of all religions, yet, 
, nothing can be concluded from hence, in fa- 
be vour of men of no religion, that is, in favour 
uch of atheiſts, who, by being ſuch, not only 
rac-W forfeit all right and title to the care and pro- 
und tection of ſociety, but alſo ought to be cor- 
reled and puniſhed by it; ſeeing they are un- 
der uo religious reſtraint, but, are at full liberty, 
in that reſpect, to be as hurtful to ſociety as 
they pleaſe ; and, ſeeing, upon their principles, 
"they have no intereſt in another world to pledge, 
Wor ſtake, by way of ſecurity to ſocrety, for their 
good behaviour in it. = > © Lan 
| Anſwer, as civil ſociety is founded, only, on 
civi canſideration; ſo, religion is naturally, and 
neceſſarily, excluded out of the caſe. - And here, 
think, I cannot better expreſs myſelf, than 
| have done upon a like occaſion ; and, there- 
ore, I ſhall tranſcribe what I have already faid 
pon this point. The ground and reaſon of 
' afociation, to men, (by which I mean, civil 
' aſſociation) is not their relation to, and de- 
' pendency upon, God; but, only, their rela- 
3 « tion 


| vnd 14 o ] ch 

| tion to, 3 ency each other, 
And the ultimate end —— 'of alle 
. < ciation, ig, not to ſecure. ta cach individual 
 * . t*.the faveun of Gad, and the happincls of 
| cel another. avarld, : but only, to procure to each 
* 8 individual, .thoſe. comforts in life, which 


<« each, in a fingle Capacity, are not qualified 
it to procure to themſelves; and, to guard and 
| « protect each individual from thoſe evils, 
4 {+ which each, in a ſingle capacity, are not 
| ? « qualified. to ſecure themſelves from. Men 
tende net aſſociate; or conſtitute. a publick i in- 
« tereſt, becauſe each, in a bogle capacity), 
$, axe not qualified to obtain God's favour, and 
* the happineſs of ang 55 world; or, that 
10 Kelch. and,--conſequently, the repreſents- 
Al * {tives of it, {hopld give, gr ſecure, thoſe ad- 
\ | © yantages 90 them; 1 ay, theſe cannot, pol- | 
Fl! c Gbly, be the ground and reaſon, the end and © 
| 55 „ PUIPAle,. of aſſociation; becauſe, with re- 
de eſpect to them, aſſociation does not alter the 
i k .caſe at all. The —— of Cad, and thei © 
3 e happineſs of © another world,” are what ici: 
1 cd ety can neither give, nor ſecure, nor take 
fl *« away. from any individual; and, con- f 
44 « quently, theſe are chings, which ſociety, all © 
. ſuch, are not intereſted in, nor concerned 

e with,” See ſome ſhort Reflections on the 

grounds and extent of authority, and liberty 

with reſpect to civil government, pages 24, 23 

or, my Collection of Tracts, pages 460, 461: 

This being, \I;think, the true ſtate of thi 

caſe, Hom — it will follow, that wy 
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15 the atheiſt behaves properly, in his civil capacity; 
10. chat is, whilſt he bears his ſhare of the com- 
1 burthen, and is no way injurious to the 
1 common good, he has an apparent right, and 
% title to all the advantages and benefits, 
that low from civil affaciation ; and, cannot 


1 juſtly deſerve any correction or puniſhment from 
„ N eicty. I have already obſerved, that civil 
W aſſociation is founded, not on religious, but on 
* civil confiderations only; and, therefore, a 


. man's being of any religion, or 10 religion, 
tu, bis Oclief, or arsbelief of a Deity, or any other 
} propoſition, is not concerned with it, nor can 
it make any alteration in the caſe. And, the 


* reaſon-is moſt obvious, v:z. becauſe, the grounds 
d. pon which men enter into civil ſociety, are 
ot their being of 5516, or that religion; or, 
nal cir being of any, or 10 religion; but, it is, 


cir mutual indigency and dependency : And, 

becauſe, the ends intended to be anſwered by 
the Civil affociation, are not to obtain God's favour, 
and the happineſs of another world; but, only 
to procure to each individual thoſe comforts. in 


74 life, which each, in a fingle capacity, are not 
able to procure to themſelves ; and. to guard a- 
nell Sainſt tb evils, which each in a ſingle ca- 
hel Pacity are not capable of ſecuring themſelves 


from; and; therefore, a man's being of bis, 
or that religion; or, his being of any, of ns re- 
ligion ; or, his belief, or disbelief. of a Deity; or 
any other propoſition, with which religion is 
concerned, cannot poſſibly de/troy his relation 
to ſocrety, nor forfert his intereſt in it, So _ 

F when 


42 
when a man fully anſivers the ends of civil af. 
ſociation, which - atheiſt does, _—_ he 
behaves rly in his ſocial capacity, he muſt 
have a fall to —＋ fociery's = and pro- 
tection, and cannot poſſibly be the proper ob- 
ject of its reſentment. | 

J have, alſo, farther obſerved, that the fa- 
vour of God, and the happineſs of another 
world, are things, which ſociety can neither 
give, nor ſecure, nor take away; and, conſe- 
quently, are things which civil ſociety, as ſuch, 
is not intereſted in, nor concerned with, And, 
as all the advantages and benefits, that flow 
from civil aſſociation, are merely temporal, and 
regard this world only: So, if a man ſtakes all 
his intereſt in his world, for their ſake, which 
the atheiſt does; then, he ſtakes all that he 
ought, and gives all the ſecurity to ſociety, for 
his good behaviour in it, that reaſon and equity 
require at his hand. I ſay, all that reaſon and 
equity require; becauſe, in the preſent calc, 
the ſecurity is equal, or an equivalent, to what 
it becomes a ſecurity for, The benefits, a man 
is capable of receiving from ſociety, and the 
injuries he · is capable of doing to it, are all 
temporal, and regard this world only; and, there- 
fore, if a man ſtakes all his intereſt in it 
world, for their ſake; then, what he fakes, is 
an equivalent for what he receives from ſociety, 
and a proper ſecurity againſt the injuries, he is 
capable of doing to it; and, conſequently, it 
is all that reaſon and equity require from him. 
Eſpecially, if it be conſidered, that, _ * 
athe 
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. :theiſt ſtakes bis intereft in this world, he ſtakes 
he his all; and, therefore, cannot be under any 
aſt N temptation, from the views of another world, to 
'0- i behave 2 or be ixjurious to ſociety, 
- Win this; which is too much, and too often, the 
caſe of ſome cheiſts and polytheifts, as f 

As to a man's intereſt in another world, it is 
a ſupernumerary conſideration ; and, tho' it may 
have its uſe, yet it is what civil aſſociation 
does not require, nor call for, from him. And, 
as to the atheiſt's being under no religious re- 
raint, and therefore, in that reſpect, he muſt 
be at full liberty to be as burt fu to ſociety as 
he pleaſe, - this is true; but, then, it is not to 
all Fthe — For, tho' an atheiſt is at full 


ch liberty, with regard to any view he has to 
he Wanther world, to be as hurtful to ſociety as 
for > pleaſe; yet, he is not alike at liberty, with 
iy Wregard to his intereſt in this; nor, yet, with re- 
" — to his reaſon, nor his ſocial affetions, which 
ile, 


are as great reſtraints from ſocial vices upon 
an atheiſt; as upon atheiſt, or polytheiſt; 

ind, which afford as ftrong excitements to all 
00 virtues, to the former, as to either of 
he latter. And, as his intereſt i in this world 
his all, or, at leaſt it is, in his eſtimation: 

, this muſt be a proper reaſon to an atheiſt 
o behave properly in ſqciety, as his preſent bap. 
meſs, which is his all, depends upon it, and 
bound up with the good and happineſs of 


deiety. And, as to thefts and polytheiſts, 
F 2 they 


* Note, By ſocial vices, I mean thoſe vices, that are 
jurious and hurtful to ſociety, 


they are likewiſe, 2) their reli. 
gious principles, at full liberty to be as hurtful 


to ſociety as they pleaſe, as every. day's ex. 

perience, and all our courts of juſtice, ſadly 

verify. But, then, this liberty, whether in a. 

theiſts, theiſts, or polytheiſts, is not, in 1tſelf, un. 

til it is abuſed, hurtful to ſociety ; and there. 

| fore, that liberty, until it is 12 cannot for. 
= Nit either of their right to the ſociety's pro. 
3 tection; much leſs . it render either of then 
\ 
| 


the proper object of the ſociety's '' reſentment, 
and 5 therefore, whatever guilt an atheiſt may 
contract, by his being ſitth, with regard to hi 
duty to God, ſuppoſing” him guilty in that 
reſpect; yet, whilſt he behaves properly in, andi 
towards ſociety, he is as much related to i. 
and Has as ju/t à title to its protection, as any 
| theiff, or folytheift. And, with - reſpe& to hi 
| ſins 4 and inſt God, he is (or ought at leaſt) tt 
| to the judgment of God, Who has pott 
| cient and who is determined to revenge hi 
— | | wn torong; according to St. Paul's account d 
. this matter, Rom. xii. 19. For it is vritia 
Vengeance is mine, Twill repay, ſaith the Lori 
| Indeed, St. Paul is' here ſpeaking of thoſe of 
of fences men may be guilty of with reſpect ta 
of each other, and not of thoſe they might b 
| 1 guilty of with regard to God, as in the verk 
above-referred to. Dearly beloved, avenge m 
your ſeves ; but rather give place unto wrath 
| For it is written, Vengeance is mine, 1 will rt 
' 
| 


pay, ſaith the Lord. Thus again, 1 Theſ. iv. 6 
That no man g9 RW and defraud his ** 
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in any matter; becauſe that the: Lord is the a- 


venger of all ſuch. But then, the argument is 
ſtronger, with regard to thoſe offences that ate 
committed againſt God, than with regard to 
thoſe offences men may commit one againſt 
another. For, if a Chriſtian is not to revenge 
the wrong or diſhonour done to himfe/f, be- 
cauſe vengeance is the Lord's, and he will re- 
pay it, which is St. Pauls argument; then, 
much leſs may he revenge the diſhonour done 
to God, becauſe vengeance is God's, and he will 
repay it. I am ſenſible, it may be anſwered, 
that the revenge St. Paul referred to, was pri- 
vate or perſonal, as it ſtands oppoſed to pub 
lick or civil revenge; and not human revenge, 


as it ſtands oppoſed to divine revenge. To 
which it may be replied, that if this was the 


if caſe, then St, Paul's argument would more pro- 


perly have ſtood thus, Dearly beloved, avenge 
not yourſelves, but rather give place unto wrath; 


for vengeance is the civil magiſtrate's, and he 
vill repay it. But, let this be as it will, what 


I would obſerve, is, that they are civil injuries 
only, which are a proper and juſt ground for civil 
revenge. For, as civil ſociety is founded only on 
avil conſiderations: So, they are thoſe actions 


Y only which are injurious to the common good, 
chat can lay a juft foundation for civil reſent- 


ment. And therefore, it muſt be the hurtful- 
neſs of an action to civil ſociety, which properly 
renders that action cognizable by the civil ma- 
giſtrate, which ſubjects the agent to a civil tri- 
bunal, and which renders him the proper ob. 
fes 
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ject of civil revenge. And, as to the ffinf 
of actions, or their being juſtly diſpleaſing to 


God, that renders thoſe actions cognizable by 
God, brings them within the divine inqui/ition, 
ſubjects the agent to another, and higher tribu- 
nal, and renders him the proper object, not of 
human, but divine revenge; and, therefore, God 
has appointed a day, in which he will judge 
the world, and will render - to every man ac- 
cording to the viriuouſneſs, or the finfulneſs, of 
his actions. | 

Heſides, the atbeiſt (which, perhaps, is not 
one *:jn a million) is not led by his principles, 
to be injurious to ſociety, in any reſpect ; 
whereas thoſe theiſts, and polytheifts, who are 
under the direction and influence of falſe re- 
bgion, (and who, perhaps, taking in the bulk 
of mankind, are' the greateſt part of our 
ſpecies) are led, by their religious principles, 
and their religious zeal, to be many ways 
greatly injurious and hurtful to mankind; agree- 
ably to what our Saviour ſaid of thoſe Fews, 
who were under the influence and direction of 


falſe religion in his time, viz, that they would 


kill his diſciples, and think they did God /er- 
vice in ſo doing, This is a thing ſo notorious, 


in fact, as not to need any farther exempliti- 
cation. 


* Note, By atheiſts, are meant ſpeculative atheiſts, 0r 
thoſe who are ſo in principle, if there are any ſuch, 
and not thoſe who believe a Deity, and yet live as if there 
were none. Theſe latter do not, properly ſpeaking, come 
under the denomination of atheiſts, but, on the contra!) 


of Atheiſts, or polytheiſts. 
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cation. And here I beg leave to remind my 
reader, that, tho I am pleading the zuft cauſe 
of atheiſts, as I would, likewiſe, plead the 
juſt cauſe of Roman Catholicks, or any ſect of 
theifls, or polythei/ts, did the caſe require it; 
yet I am not pleading the cauſe of atheiſm; 
N and, therefore, there can be no juſt ground to 
e inſult me on that account, though, perhaps, it 
is what I may meet with notwithſtanding. 
of But, to return, 

This perſecuting ſpirit, I have been treating 
ot Jof, is rather the ſpirit of Fudai/m, and is not 
, the ſpirit of Chriſtianity; and therefore, in 
t; whomſoever this ſpirit takes place, which is 
re too prevalent in this age, ſuch a perſon ma 
- be more properly ſtiled a Few, than a Chriſtian; 
1k agreeably to what St. Paul faith, Rom. viii. g. 
ur F any man bave not the ſpirit of Chriſt, be ts 
les, one of bis; that is, he is not Chriſt's diſciple. 
ays And likewiſe, agreeably to this, our Lord puts 
ce- the queſtion, Lule vi. 46. And why call ye 
ws, ne Lord, Lord, and do not the things which 
, of I? which is the ſame, as to ſay, that if 
uld we profeſs to be Chriſt's diſciples, but do not 
ſer- {govern our rempers and actions by his laws, then 
luch profeſſion goes for nothing. Our being 
called Chriſtians, and our profeſſing our ſelves 
to be ſuch, does not make us jo; that depends 
upon our conforming our minds and lives to 
Chriſt's 207/1, from which, perſecution is at 
the greateſt diſtance. Our Lord, in Jobn xvi. 
come Wi, 2, 3. ſpeaketh to his diſciples in the follow- 
tra ug manner: Theſe things have I ſpoken unto 


you, 
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you, that you ſhould not be offended. - They ſhall 
put you out off the ſynagogues; yea, the time 
cometh, that whoſoever killeth you, will think 
that he doth God ſervice. And theſe things will 
do unto you, becauſe they have not known 
the Father nor Me. Here our Lord obſerves, 
what would be the effects of that fiery piety, 
or angry religious zeal, which then took place 
among the Fews, viz. they who were influ- 
— by it, would not only exclude Chriſt's 
obedient ſervants from their religious aſſemblies, 
but would alſo take away their /ves, and 
think they did God ſervice in ſo doing. He 
likewiſe obſerved, what was the ground of 
this Few:/þ ſpirit of perſecution, viz. their 
being deſtitute of that ſpirit of true goodnejs 
and benevolence, which take place in, and con- 
ſtitute, the moral character of both: the Father 
and the Son. So that the ſpirit of perſecution 
is not only contrary to the ſpirit of Chriſt and 
his religion, but it is alſo contrary to the ſpirit 
of God, who is his Father: Theſe things will 
they do unto you, becauſe they have not 
known the Father nor Me. But then, religious @; 
perſecution appears with a much better grace 
in a Few, than in a Chri/tian; as it 1s more 
ſuitable to the Fewiſh, than to the Chriſtian 
diſpenſation. For a Fer to perſecute men, on 
account of religion, is not greatly to be won- 
dered at, becauſe perſecution ſeems, at. leaſt, 
to be countenanced by his religion ; and, be- 
cauſe the ſettlement of his anceſtors in Conan, 
and the behaviour of many men of renow? 
among 


n, n 
among the Jeu, ſeems to encourage it. But 
for a Chriſtian to perſecute, is to fy in the face 
of his Sovereign, and is the fame, as to tell 
him, that he will not have him to veign over 
him: And, tho' he /ikes to be called after his, 
vis. Chriſt's name, as it is the faſhion of the 
country in which he lives, and, to be called 
otherwiſe, would be diſreputable; and though 
he likes to profeſs his religion, becauſe of the 
pomp, and wealth, and power, which may 
be tacked to that profeſſion, or on ſome other 
worldly conſideration; yet, he very much di 
likes the thing, and . rather to be governed 
by his ou ffs, than by Chriff's laws. This 
xs the language of a perſecutor s conduct, if I 
may ſo ſpeak. For a Chriſtian, therefore, to 
perſecute, is very prepoſterous. However, it 
s a matter of no ſmall conſolation to me, that, 
T Ws I do not lie at theſe mens mercy now, fo I 
ſhall be perfectly ſecure from their ill-will Here 
after, as I am to be judged by one, who 1s 
oroughly acquainted with every one's caſe, 
ho will weigh all things in an equal balance, 
nd who will render to every one, according as 
s works ſhall be, whether they be good, of 
whether they be evil. 
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VINDICATION 
OF THE Ne 
AvuTaoR's ſhort Diſſertation 
0. 
PROVIDENCE. 


N my Diſſertation on Providence, I have 
ſhewed what I intended by a general, 
and what by a particular providence, In 
my definition of a a providence, | 
obſerved, that God, at the creation, put the 
natural world under the direction of certain 
laws; and that, ever ſince, he has cauſed it to 
be paſſively ſubject to thoſe laws. By this my 
reader may fee, that the divine energy, 
thoſe immediate acts of God's power, by which 
the ſyſtem of nature is kept together, and con- 
tinually upheld and preſerved, is by me con- 
ſidered, as a part of God's general providence. 
However, if Mr. Woolaſton, or any other pei- 
ſon, has, or ſhall differently diſtinguiſh a ge- 
neral, and a particular providence, from what 


I have done, and ſhall make that a ut 4 Diff 
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God's particular providence, which I have made 
a part of his general providence ; let it be fo, 
it makes nothing for, nor againſt me. Again, 
In my Diſſertation on Providence, I have 
not laid the foundation of my ſcheme of pro- 
vidence on the New Teſtament, as a nameleſs 
* writer, repreſents me to have done; but only 
attempted to ſhew two things, viz.. Firſt, that 
thoſe facts, that are conſidered as eminent and 
apparent inſtances of ſuch a particular provi- 
dence, as I oppoſe, do not ſhew, or prove, any 
ſuch thing; with reſpect to which, my oppo- 
nent has not attempted to ſhew, but only pre- 
ſumes, that they do, and then makes a fine 
ſouriſh upon the revolution, viz, that it was a 
caſe, in which a great and good end was ſerved 
by it, Sc. As if no great and good end could 
be brought about, without the particular and 
ſpecial interpoſition of the Deity to effect it. 
7 Whereas this very event might have been, and 
was, brought about, in the courſe of God's ge- 

"WY neral providence, for any thing this writer has, 
or can ſhew, or prove, to the contrary. Alas! 
there are many events take place, ſome of 
which are great benefits, others, great evils, 
"YI to mankind, with reſpe& to which, it is not 
apparent, that there was a particular and ſpe- 
"YI cial interpoſition of the Deity to effect them. 
And here, I think, it may not be amiſs for 
me, to take notice of another event ; namely, 
\G2 the 


ul * Scea book, intitled, an Anſwer to Mr. Chubl's ſhort 
ol Diſſertation on Providence, te: 
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the burning the town of Blandford, which was la 
brought about in the ſame way with that of Bf: 
the revolution; in which, to appearance, at 
leaſt, it was not a great and good, but a very p 
bad end, that was ſerved by it, vis. the bring- 
ing into great diſtreſs, the inhabitants of that a 
town. For, when the fire broke out in that p 
place, the great deſolation that followed, was y 
owing, as I have been informed, to the wind'so 
fudden and frequent ſhifting and changing itsbi 
quarter. Now, admitting this to be the caſe, 

I think, it will be very hard to ſuppoſe, that 
the inhabitants of the town of Blandford wereWg 
more vile and wicked, and, as ſuch, were morelfict 
the objects of the divine reſentment, than thee 
inhabitants of the city of London, or any c.crfA 
place, and therefore were ſingled out to beffa 
monuments of God's diſpleaſure: I ſay, it will! 
be hard to ſuppoſe this; and, conſequently, it 
will be hard to ſuppoſe, that the particular and 
ſpecial interpoſition of the Deity was concerned 
in bringing that great deſolation upon them. 
What I would obſerve, is, that though by the 
wind's ſudden and frequent ſhifting and chang- 
ing its quarter, a great deliverance accrued to 
the people of England, in one inſtance, and 
great diſtreſs upon the inhabitants of the townm: 
of Blandford, in another; yet, nothing can befjH 
concluded from either of theſe caſes, in favourſſpc 
of ſuch a particular providence, as I oppoſe do 
becauſe, we have no ju/? ground to preſume, pp 
that, in either of the forementioned inſtances ne 
the event was brought about by a particulaſche 
anc 
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as and fpecial * of the Deity. But 
of rok. undertook to ſhew, Secondly, that ſuch 
at a particular providence, as I oppoſe, is not 
ry proved by any thing that our Lord Jeſus 
ig-Ichriſt has faid touching this matter. Theſe 
rat Hare what I attempted to ſhew, and theſe ap- 
nat Ypear, to me, to be the truth of the caſe, not- 
vas withſtanding what has been offered againſt me 
ds on this ſubject; tho theſe are points, that muſt 
itsibe ſubmitted to the judgment of our readers. 
aſe, fl But, perhaps, were I to proceed no farther, 
hatYmy opponent might then think, he had juſt 
ere ground of complaint againſt me, viz. that I 
orefchoſe to avoid ſpeaking to what he has urged, 
theFbecauſe I could not make a proper reply to it. 
Zier And therefore, to bar all ſuch complaints, I 
bel farther obſerve, that our Lord, in Matt. vi. 
willge8. puts the queſtion to his diſciples, And why 
„ tYtake ye thought for raiment? to which he adds, 
andWin' that, and the following verſes, Confider the 
nedBilies of the field, how they grow; they toil not, 
em. either do they pin. And yet, I ſay unto you, 
theſtbat even Solomon, in all his glory, was not 
ing · Narrayed like one of theſe. Wherefore, ' if God 
| toi cloath the graſs of the field, which to day is, 
ond to morrow is caſt into the oven, ſhall he not 
uch more clath you, O ye of little faith? 
Here, by thoſe words, [much more] my op- 
ponent thinks, that our Saviour taught t 
Noctrine of ſuch a particular providence, as I 
oppoſe. For, if God, in the courſe of his ge- 
ces,Fheral providence, cloaths the graſs of the field, 
ulafthen by his much more cloathing Chriſt's * 
anc 
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ful ſervants, muſt be meant, his doing it by his 
particular providence; otherwiſe the terms [much 
more] anſwer no purpoſe to Chriſt's argument. 
This, I think, muſt be the argument of my 
opponent, becauſe, otherwiſe, it makes nothing 
againſt me. Upon which, I obſerve, that in 
this, I think, my opponent was 0% haſty and 
inattentive, by his putting ſuch a ſenſe upon 
Chriſt's words, as is contradicted: by univerſal 
experience and fact. For it does not appear, 
that any one of Chriſt's diſciples, either in, or 
fince his time, has been cloathed by a particu- 
ker providence ;. that is, by a particular and 
- interpoſition of the Deity, but only by 
the general proyidence of God; or, at leaſt, no 
ſuch inftance has come to my knowledge, 
And, if any ſuch has come within the know- 
ledge of my opponent, ..he is at full liberty to 
produce it. We have had no miraculous cloath- 
ing, that I haye ever heard of; and as to any 
other way of cloathing mankind, it will an- 
ſwer no purpoſe to my opponent, becauſe every 
other way comes properly under the denomina- 
tion of God's general providence, And in this, 
I think, my opponent has not done juſtice to 
Chriſt, our common Maſter, nor ſervice to his 
cauſe, but the contrary; becauſe, the putting 
fuch a ſenſe upon Chriſt's words, as is contra- 
dicted by univerſal experience and fact, (which 
is the preſent caſe;) as it is not the truth of 
the caſe; ſo it gives too much countenance to 
unbelievers, and is paving the way to infidelity. 


But 
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But farther, I obſerve, that our Lord, in the 
chapter referred to, forbad his diſciples to take 
any thought for the things of this life; Thus, 
Take no thought for your life, what ye ſhall 
eat, or what ye ſhall drink; nor yet for the 
body, what ye ſhall put on. Again, Take 10 
thought for the morrow ; and ſuch like. Now, 
the queſtion ariſing from hence, is, What our 
Lord intended by theſe prohibitions? Whether 
he intended to bar his diſciples from taking any 
kind of thought for the things of this world? 
or, Whether he only intended to bar them from 
all anxious and unneceſſary thought and concern 
for the things of this life? And, whether it be 
one, or the other of theſe, I think, we ought, 
in juſtice to our Maſter, to ſuppoſe, that the 
reaſons he urges to back his prohibitions, were 
ſuitable and proper to ground thoſe prohibi- 
tions upon. This, I ſay, ought to be ſuppoſed, 


becauſe, otherwiſe, we conſider our Lord as 


acting a childiſh part, by his aſſigning ſuch a 
teaſon, as will not ſupport what he makes it to 
be the ground or reaſon f. 

If the former was the caſe, that is, if our 
Lord intended to bar his diſciples. from taking 
any kind or degree of thought, and care, forthe 
things of this life, then, I readily grant, that 
by God's much more cloathing Chriſt's diſciples 
than the graſs of the field, muſt be meant, his 
doing it by a particular and ſpecial interpoſition 
of his power; becauſe, God's doing it in the 
general courſe of his providence, would not be 
a proper ground for the aforeſaid PI 

I when 
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When taken in the ſenſe under conſideration, 
For if Chriſtians were to take no kind nor de- 
gree of thought, nor care, for food and raiment, 
then the conſequence would be, that they 
would be deſtitute of both, except God ſup- 
plied them with both, by a particular and ſpe- 
cial interpoſition of his power. But as ſucb 
a prohibition would render man a /e/eſs part of 
the creation, and as Chriſtians are not /upplied 
with food and raiment in any ſuch particular 
and extraordinary way, therefore, I think, we 
may fairly and juſtly conclude, that our Lord's 

rohibition is not to be underſtood in this ſenſe, 
And if our Lord intended, in the forementioned 
prohibition, only to bar his diſciples from all 
anxious and unneceſſary thought and concern 
for the things of this world, then God's ſhew- 
ing a greater concern for the welfare of man, 
in the courſe of his general providence, than 
for the graſs of the field, as he has provided 
the latter for the fake of, and as a means to, 
the former; this is a proper ground for ſuch a 
prohibition, or it is a proper reaſon to a Chriſ- 
tion, not to be anxious, as aforeſaid ; and there- 
fore, I think, this was all that our Lord intended 
in thoſe words, Shall he not [much more] chath 
you, O ye of little faith? As to God's cloathing 
Chriſtians by a particular and ſpecial interpoſi- 
tion of his power, this does not appear to have 
taken place in fact; and ſuch an interpoſition 
would not only be a bar to all anxiety, but it 
would alſo be a reaſon againſt taking any kind 
or degree of thought, or care, for the tunes 

| 0 
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of this world, which ſurely our Lord never 
intended ; and therefore it cannot be the truth 
of the caſe. Again, 

What prayer is, and what are the ends in- 
tended to be anſwered by it, J have already 
ſhewn, in a diſcourſe on that ſubject *, to 
which I refer my reader; in. which he will 
plainly ſee, that all prayer is not à farce and 
a mockery upon my principles, as my opponent 
imagines it to be. Tho', by the way, I think, 
all arguments drawn from con/equences are juſtly 
excluded out of the caſe. For, if what I have 
advanced, is erroneous, let that be ſhewn, and 

the work is done, Iam confuted ; but, if what 

I have offered be the truth, then no conſe- 
quences, whether imaginary or real, can poſſi- 

| bly make it otherwiſe. But farther, I obſerve, 

that our Eord, in the prayer, commonly called 

the Lord's-Prayer, hath taught, or required us, 

to put ug this erg vi. that God would 
give us day by day our daily bread. And the 
queſtions are, What is it that we are taught, 
or required, to % of God in this petition? 
And what is it we are to expect by way of an- 
ſwer to it? Whether we are to deſire, and 
expect, that God would, by a particular and 
ſpecial interpoſition of his power, give us every 
day the food we are to feed upon, and ſupply 
every other want we may be expoſed to? Or, 
whether we are to deſire, and expect, or ra- 
ther hope, that he will do it, in the courſe of 
7 OR" 


* See my Collection of Tracts. 
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his general providence? Now, ſuppoſing the 
Jatter to be the caſe, and ſuppoſing, for argu- 
ment ſake, (tho' it is what Ido not admit) that 
all ſuch kind of prayers are a farce, and a 
mockery; yet, why ſhould the reproach of it 
be caſt upon me? ſeeing it is what all Chri/- 
tans are equally affected with. However, I 
think, the end deſigned, and which only can 
be anſwered, by prayer in general, is not to 
make any alteration or change in God, but 
only to influence and affect the pern praying. 
And this, I think, will plainly appear to be 
the truth of the caſe, when I have examined 
the Lord's prayer, in its ſeveral articles, and 
have ſhewed, that it is in this view only, that 
it can be a rational and proper addreſs to God. 
And, I the rather chuſe the Lord's prayer, to 
exemplify the point in hand by, than any other 
prayer; becauſe, our Lord himſelf bas given 
us this prayer, and has intended it to be, either 
a form of prayer to be uſed by us, or elſe to 
be a guide and direction to Chriſtians, and 
to Chriſtian ſocieties, with reſpect to the ob- 
je, and the ſubject, of their prayers, &c. 
The fir/t article in this form or guide to 
prayer, is expreſſed in thoſe words, viz. Our 


father, which art in heaven. In this article, we ; 
take upon us, to inform God of #wo things; MW ; 
Firſt, that he is our Father: Secondly, that he MP { 
is in heaven. With reſpect to the fit of theſe, IM 
I think, it is not to be ſuppoſed, that our Loid / 
intended, that we, in the uſe of theſe words, fe 


ſhould add to the divine knowledge and the wow 
; good- 
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LW 1 
gvodneſt, by our informing God, that he ſtands 
to us in the relation of a Father, which rela- 
tion, antecedent to our addreſs, he was igno- 
rant of; and, thereby, engage bim to act a 

fatherly part by us, which, before our applica- 
tion to him, he was not diſpoſed to do. This, 
| I think, could not be our Lord's deſign in di- 
tecting us to addreſs Almighty God, as afore- 
ſaid; becauſe, he knew full well, that the di- 
vine knowledge cannot poſſibly be increaſed by 
us, and that God is in himſelf diſpoſed to do 
more abundantly for his dutiful children, than 
| they can aſk' or think; conſequently, ſuch an 
| | addreſs, that is, to addreſs God with 7h:s view, 
WE would be 7rrational and improper. Now, if 
$ our telling God that he is our Father, cannot 
poſſibly zncreaſe the divine knowledge, nor the 
, divine. goodneſs, and conſequently, cannot poſ- 
1 fibly influence or change the Deity, the queſti- 
[ ons will be, What ſignifies this addreſs? Or, 
> I whois it that ought, or can be influenced and 
] wrought upon by it? And, the anſwer to theſe 
queſtions is moſt apparent, viz. that it is the 
petitioner only who can, and who ought to be 
affected and influenced by the fore- mentioned 
* addreſs; as he, hereby, reminds himſelf of the 
e relation he ſtands in to his Maker, and conſe- 
*; I quently he ought to be ſtirred up, from a 
e eenſe of that relation, to increaſe in ſuch a 
„ ener and diſpoſition of mind, and ſuch a be- 
d haviour, as is ſuitable to, and becoming an af- 
fectionate and dutiful ch of God ; and this is 
| H 2 the 


| 
| 
| 
| 


the purpoſe, the fore-mentioned addreſs is in- 
tended to ſerve, and is capable of ſerving. And, 
In this ius article of the Lord's prayer, we 
not only tell God, that he is our Father; but 
alſo, that he is in heaven. By his being in 
heaven, I think, is intended, that he is not like 
earthly parents, who, in many reſpects, are upon 
a foot of equality with their children, but on 
the contrary, that he is, in all reſpects, greatly 
above them, greatly ſuperior to them. And, 
with regard to this, I think, it is not to be ſup- 
poſed, that out Lord intended, that we, in 
the uſe of thoſe words, ſhould ir up and 5 
vail upon God to make a right uſe of that Rd) 
and ſuperiority, we hereby acknowledge him 
to have over us, which, antecedent to this ad- 
dreſs, he was not diſpoſed to do; this, I fay, 
could not be our Lord's deſign, becauſe he 
well knew that God is always diſpoſed, from 
his great goodneſs, to make the mo/t proper uſe 
of his power and ſuperiority, and, therefore, 


muſt have been ſo diſpoſed, antecedent to our 


addreſs; ' conſequently, ſuch an addreſs would 
be irrational and improper. Now, if our tel- 
ling God, that he is greatly aboye us, greatly 
ſuperior to us, cannot poſſibly affect or influ- 
ence him, ſo as to ſtir him up to make any 
other uſe of his power and ſuperiority, than 
he would have done, antecedent to this addreſs; 
then, the queſtions will be, Who is? Or, who 
can be influenced and wrought upon by it? 
And the anſwer is plain and evident, that it 


is the petitioner, and be only; as it awakens in 
him 
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him a juſt ſenſe of the power and ſuperiority 
of God, and as it diſpoſes, or ought to diſpoſe 
him to be affected, and to act accordingly. 
Again, 

The next article of the Lord's prayer is ex- 
preſſed in thoſe words, Hallowed be thy name. 
By this, I think, is intended, that men ſhould 


| have ſuch @ ſenſe of the Deity. impreſſed upon 


their minds, as is Wwortby of bim; that is, as is 
ſuitable to his natural and his moral perfecti- 
ons, With reſpect to this, I think, it muſt not 
be ſuppoſed, that our Lord intended, that we, 
in the uſe of thoſe words, ſhould engage the 
Deity to take ſuch meaſures with his creatures, 
as might introduce into, their minds a proper 


{ ſenſe of himſelf, which meaſures, antecedent to 


this addreſs, he was not diſpoſed to take with 
them. This, I think, could not be our Lord's 


| deſign, in directing us to pray as aforeſaid ; be- 


cauſe, he was well ſatisfied, that Almighty God 
does not ſtand in need of the importunity of 
his creatures, to engage him to do, what was 
proper for him to do, antecedent to their ap- 
plication; conſequently, ſuch an addreſs to 
God, that is, addreſſing him with this view, 
would be irrational and improper. Now, if 
our telling God, that we wiſh his name may 
be hallowed, cannot poſſibly affect him, fo as 
to diſpoſe him to do, what otherwiſe he would 
not have done; then, the queſtions will be, as 
before, vis, Who is? Or, who can? Or, who 
ought to be influenced and wrought upon, by 
this addreſs? And the anſwer is plain, viz. that 

g it 
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it is the petitioner and be only; as he hereby 
is, or ought to be led by it to poſſeſs his own 
mind, and alſo to endeavour to poſſeſs the 
minds of others, with a ju/# and worthy ſenſe 
both of the natural and the moral perfections 
of their Maker. Again, | 

The next article of the aforeſaid - prayer is 
expreſſed in thoſe words, viz. Thy kingdom come, 
thy will be done, in earth as it 1s in heaven. 
This I conſider as one and the fame article 
in the Lord's prayer, becauſe, God's kingdom, 
or moral government, amongſt men, conſiſts in 
his ſubjects conforming their minds and lives 
to his will. And here again, I think, it is not 
to be ſuppoſed, that our Lord intended, that we, 
in the uſe of thoſe words, ſhould excite and tir 
up the Deity to do that, towards the introduc- 
tion or increaſe of his kingdom and moral go- 
vernment amongſt men, which, antecedent to, 
and independent of this addreſs, he would not 
have done, or have been diſpoſed to do. This, 
I think, could not be our Lord's deſign, in his 
directing us to addreſs Almighty God as afore- 
ſaid; becauſe, he could not but be ſenſible, that 
God is in himſelf always diſpoſed to do, what- 
ever is proper towards the introduction, or in- 
creaſe of his kingdom, antecedent to, and inde- 
pendent of our application to him; conſequently, 
ſuch application, that is, an application to God 
with this view, would be irrational and im- 
proper. Now, if our acquainting God, that 
we deſire the introduction or increaſe of his 


kingdom, or moral government, amongſt men, 
cannot 
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| cannot poſſibly affe# him, ſo as to diſpoſe him 


to do, what otherwiſe he would not have done, 
and which, I think, is moſt apparently the 


truth of the caſe; then, the queſtions will be, 
as above, viz. Who is? Or, who can? Or, who 


ought to be influenced and wrought upon by 


this addreſs? And the anſwer, again, will be as 
above, viz, that it is the petitioner, and be only; 
as he is, or ought to be d by it, to uſe his en- 
deavour, that God's will may be done on earth, 
both by him/elf and others, with that /incerity 
and unzver/ality, as it is done in heaven. Again, 

The next article in the Lord's prayer, is ex- 
prefled in thoſe words, Give us, this day, our 
daily ' bread. With reſpect to this petition, I 
think, it is not to be ſuppoſed, that our Lord 
intended, that we, in the uſe of thoſe words, 
ſhould attempt to engage the Deity to employ 
the ravens in bringing us bread and fleſh, morn- 
ing and evening, as in the caſe of Elijab, or, 
that he ſhould any other way, by a part:- 
cular and ſpecial interpoſition of his power, 
ſupply every want we are expoſed to. This, 
I think, could not be our Lord's defign, in 
directing us to pray as aforeſaid; becauſe, he 
well knew, that Almighty God makes a con- 


ftant and ample provijion for his creatures, in 


the courſe of his general providence; conſe- 
quently, ſuch an addreſs would be irrational 
and improper. Now, if our praying to God 
for our daily bread, does not affect or influence 
bim, ſo as to engage him to make any other 
proviſion for us, than in the courſe of his ge- 

3 neral 
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nerul providence, (with reſpect to which, it is 
plain, that, in the general, it does not;) then, 
the queſtions will be, as before, Who is? Or, 
who can? Or, who ought to be influenced and 
wrought upon this addreſs? And, the an- 
ſwer will be, as before, viz. that it is the pe- 
titioner, and he only ; as he is, or ought to be 
hereby ex upon, to uſe his own endea- 
vour, for the obtaining of thoſe good things, 
which God, in the courſe of his general pro- 
vidence, has prepared for him. Again, 

The next article in the prayer referred to, 
is expreſſed in thoſe words, viz. Forgive us our 
treſpaſſes, as we forgive them that treſpaſs againſt 
us. With regard to this petition, I think, it 
is not to be ſuppoſed, that our Lord intended, 
that we, in the uſe of thoſe words, ſhould en- 
gage the Deity to exerciſe ſuch mercy towards 
us, which, antecedent to this addreſs, he would 
not have done, nor was diſpoſed to do; nor, 
is it to be ſuppoſed, that our Lord intended, 
that we ſhould point out to the Deity, what 
ſhonld be the condition, upon which he ſhould 
ſhew mercy to us. This, I think, could not 
be our Lord's defign, in directing us to pray 
as aforeſaid ; becauſe, he knew full well, that 
the condition, upon which God would ſhew 
mercy to ſinners, was a point ſettled, antecedent 
to our addreſs, and could not be altered by it; 
and, that God would ſhew mercy to thoſe jin- 
ners, and thoſe only, who, by their repentance 
and reformation, (which includes the duty of 


ſhewing mercy to their fellow creatures) have 
| ren- 


ae 
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rendered themſelves the ſuitable and proper ob- 
N it; conſequently, ſuch an addreſs would 
be irrational and improper. Now, if our aſk- 
ing forgiveneſs of God, cannot poſſibly ect 
him, ſo as to diſpoſe him to exerciſe /uch mercy 
towards us, than otherwiſe he would have done, 
then, the - queſtions will return, viz. Who 
is? Or, who can? Or, who ought to be in- 
fluenced and wrought upon by this addreſs? 
And, the anſwer will return as above, v:z. that 
it is the petitioner, and he only; as he is, or 
ought, to be excited by it, to render himſelf the 
proper object of that mercy and forgiveneſs, 
which. he defires to obtain at the hands of 
his Maker... Again, | 
The. next article in the Lord's prayer is ex- 
preſſed in thoſe words, Lead us not into tempta- 
tion, but deliver us from evil. The word evil 
in this place, I think, is uſed to expreſs moral 
evil; and, is the ſame, as if it had bcen faid, 
Lead us not into temptation, but, rather, de- 
liver us from the evil we may be tempted to, 
With regard to this petition, I think, it ought 
not to be ſuppoſed, that our Lord intended, that 
we, in the uſe of thoſe words, ſhould endea- 
vour to refrain the Deity from deſignedly 
leading us, by his particular and ſpecial in- 
terpoſition, into any, thing that might fempt 
or draw us into fin; or, that he would parti- 
cularly- interpoſe and deſtroy our agency, in or- 
der to prevent our being guilty of thoſe fins 
we may be tempted to. This, I think, could 
not be our Lord's intention, in directing us to 
I addreſs 
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addreſs Almighty God as aforeſaid; becauſe, 
as on the one fide, he could not but know, 
that God cannot poſſibly be tempred to evil 
bimfelf, neither tempteth he any man: So, on 
the other fide, he could ' not but know, that 
when any perſon is tempted to evil, it muff 

be left to 5 perſon's choice, whether he will 
maintain his innocency, or not ; conſequently, 
ſuch an addreſs, that is, to addreſs God with, 
this view, would be irrational and improper. 
Now, if our petitioning God that he would 

| not lead us into temptation, and that he would 
| deliver us from evil, cannot poſſibly affect him, 
ſo as to reſtrain him from leading us into fin; 

nor, can it be an excitement to him to deſtroy 

our agency, in order to prevent our being guilty 

of it; then, the queſtions will be, Who is? Or, 

who can? Or, who ought to be influenced 

and wrought upon by this addreſs? And the 

anſwer is evident, v/2. that it is the petitioner, 

and he only; as he is, or ought to be Id by it 

to keep as much as poſſible out of the way Ml © 

of temptation ; and, when he is tempted to 

d 

ct 


evil, then, to uſe his beſt endeavour to main- 
tain his innocence. Again, | 
The next and laſt article of the Lord's pray- 
er, is expreſſed in thoſe words, vis. For thine 
zs the kingdom, the power and the glory, fir 
ever and ever. Amen. In this article, we take WM 
upon us to inform God, that he has a right of MW?" 
' dominion over the intelligent and moral world, hi 
thine is the kingdom; that he has power futh- — 


cient to ſupport his authority, by — 
EE : 


* 
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the obedient, and puniſhing the tranſgreſſors 
of his law, thine is the power; and that, as 
all things ought now, ſo they will finally ter- 
minate in his glory, thine is the glory for euer 
and euer. With regard to this laſt article of 
the Lord's prayer, I think, it is not to be ſup- 
poſed, that our Lord intended that we, in 
the uſe of thoſe words, ſhould increaſe the 
divine knowledge, by acquainting God, that he 
has à right of dominion over the intelligent 
and moral world, that he is inveſted with 
power: ſufficient to Support his authority, and 
that, as in the natural world, all things do, 
ſo, ia the moral world, all things ought, and 
will, finally terminate in his glory. Nor is it 
to be ſuppoſed, that our Eord intended, that 
we, in the uſe of thoſe words, ſhould increaſe 
the divine goodneſs, by our prevailing upon God 
to make uſe of ſuch means, for the introduction, 
or increaſe of his kingdom and moral govern- 
ment amongſt men, which, antecedent to our 
addreſs,” he would not have done, not was diſ- 
poſed to do. This, I think, could not have 
been our Lord's deſign, in directing us to ad- 
drefs Almighty God, as aforeſaid; becauſe, he 
could not but know, that the divine knowledge 
could not poſſibly be enlarged by any. informa- 
tion we could give the Deity; and that God 
was in himſelf diſpoſed. to do, whatever was 
proper for him to do, antecedent to our addreſs; 
and that he would do it, whether we addreſſed 
him, or not; conſequently, ſuch an. addreſs 


muſt be irrational and improper, Now, if our 
| 2 I 2 telling 


— —ñÿP-P— ) — — —— — — — ———714Ev 


[ 66 ] 
| addreſs Almighty God as aforeſaid ; becauſe, 
as on the one fide, he could not but know, 
that God cannot poſſibly be tempted to evi] 
himfelf, neither tempteth he any man : So, on 
the other ſide, he could not but know, that 
when any perſon is tempted to evil, it muſt 
be left to that perſon's choice, whether he will 
- maintain his innocency, or not; conſequently, 
ſuch an addreſs, that is, to addreſs Goff with 
this view, would be irrational and improper, 
Now, if our petitioning God that he would 
| not lead us into temptation, and that he would 
l deliver us from evil, cannot poſſibly ect him, 
ſo as to reſtrain him from leading us into fin; 
nor, can it be an excitement to him to deftirey 
, our agency, in order to prevent our being guilty 
N of it; then, the queſtions will be, Who is? Or, 
who can? Or, who ought to be influenced 
and wrought upon by this addreſs? And the 
anſwer is evident, viz. that it is the petitioner, 
and he only; as he is, or ought to be led by it 
to keep as much as poſſible out of the way 
of temptation ; and, when he is tempted to 
evil, then, to uſe his beſt endeavour to main- 
tain his innocence. Again, | 
The next and laſt article of the Lord's pray- 
er, is expreſſed in thoſe words, viz. For thine 
zs the kingdom, the power and the glory, for 
ever and ever. Amen. In this article, we take 
upon us to inform God, that he has a right of 
' dominion over the intelligent and moral world, 
thine is the kingdom; that he has power ſuffi- 
cient to ſupport his authority, by — 
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the obedient, and puniſhing the tranſgreſſors 
of his law, thine is the power ; and that, as 
all things ought now, ſo they will finally ter- 
minate in his glory, thine is the glory. for ever 
and ever. With 'regard to this laſt article of 
the Lord's prayer, I think, it is not to be ſup- 
poſed, that our Lord intended that we, in 
the uſe of thoſe words, ſhould increaſe the 
divine knowledge, by acquainting God, that he 
has à right of dominion over the intelligent 
and moral world, that he is inveſted with 
power: ſufficient to fup Por his authority, and 
that, as in the natural world, all things do, 
ſo, id the moral world, all chings ought, and 
will finally terminate in his glory, Nor is it 
to be ſuppoſed, that our Lord intended, that 
we, in the uſe of thoſe words, ſhould: increaſe 
the divine goodneſs, by.our revailing upon God 
to make uſe of /uch means, & the introduction, 
or increaſe of 152 kingdom and moral govern- 
ment amongſt men, which, antecedent to our 
addreſs, he would not have done, nor was diſ- 
poſed to do. This, I think, could not have 
been our Lord's deſign, in directing us to ad- 
dreſs Almighty God, as aforeſaid ; becauſe, he 
could not know, that the Zivine knowledge 
could not poſſibly be enlarged by any 5 
tion we could give the Deity; and that God 
was in himſelf diſpoſed to do, whatever was 
proper for him to do, antecedent to our addreſs; 
and that he would 4 it, whether we addreſſed 

or not; conſequently, ſuch an addreſs 
muſt be irrational and improper, Now, if our 
I 2 telling 
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telling God, that his is the kingdom, the 1 
and the glory, for ever and e wt cannot po 


ſibly inform, nor influence him, by p95 eh 
ing him with wg he did not know; nor 


by leading him to do what, otherwiſe; he 
| would not have done, antecedent to our addreſs; 
then, the queſtions will return, as before, Who 
1s? Or, Who can? Or, Who ought to be in- 
fluenced and wrought upon by it? And the 
anſwer again is moſt apparent, vig. that it is 
the peritioner, and be only, as he is, or ought 
to be, {ed by this addreſs, to become more and 
more a dutiful and faithful ſubject of - God's 
Kingdom, by living under a juſt ſenſe of God's 
power, by conforming his mind and life to 
God's will, and, by endeavouring, that his 
own, and othen mens actions, may, as far as 
he can contribute — it, terminate in 
the glory of his Maker. | 
Thus I have examined the Lord 5 ey in # 
its ſeveral articles, and have ſhewed, that it is 
in this view, viz. When it is intended to af- 
feft and iaftuence, not the Deity, but the pe- 
titioner only, that it can be a rational and pro- 
per addreis to God. And this, 1 think, is the 
caſe of prayer in general; it is intended to 942 
ect and 4 not the Deity, but the pe- 
titioner only.” Whether there may be particular 
—_— and extraordinary vocafions, in which 
caſe may be otherways, I have not here 
taken upon me to determine; and, therefore, 
fuch inſtances and occaſions I am not con- 
cerned. with, And as to the following, or the 


like 
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like general exhortations, Aſt, and ye ſhall re- 
ceiue; ſeek, and ye ſhall find; knock, and it ſhall 
- be d' unto yon; theſe, I think, were in- 
r WF tended to engage our utmoſt care and diligence 
0 in the diſcharge of our duty, and to ure us, 
3 that, when that is our caſe, we ſhall not fail 
0 

hos 


of God's favour; our labour ſhall not be in. 
vain in the Lord; and not to aſſure us, that 
c Cod will not fail to grant unto us whatſoever 
is we ſhall deſire and ſeek after. 
it WU Beſides, if we refer to experience and facts, 
d W1 think, it rather ſhews, that God is not gene- 
's ally influenced and wrought upon by prayer, 
's chan that he is. Thus, for example: Within 
to I cheſe o hundred years laſt paſt, there have 
iis been, probably, thouſands, yea, perhaps ml- 
as ont, of petitions put up to God for the de- 
in Hrucbion and downfal of Antichriſt, And, 
Vvich regard to the petitioners, I think, it may 
in I fairly be preſumed, that great numbers of 
is chem have been righteous men, who have been 
fervent, both in their private and publick pray- 
ers to God with reſpect to it. Whether by 
Antichri/t be meant the Pope and Hierarchy 
of the church of Rome, or any other great 
e made to the kingdom and government 
o Chriſt,” ſuch oppoſition to Chriſt's kingdom 
s a matter of great concern, as the preſent and 
future well-being of mankind is apparently in- 
ttrefied therein, and, as ſuch, the fall of it is 
greatly defirahle, and a proper ſubject of pray- 
er to Chriſtians; and notwithſtanding hie, and 
Wtwithitanding a the importunity that has 
| been 


[ 70) 
been uſed, with regard to it, Antichriſt. 5%, 
remains; that is, there is Hill a great oppoſi- 
tion made to the kingdom and government of 
Chriſt. Now, if the repeated fervent prayers 
of a. multitude of Chriſtians, (many of whom, 
it is to be hoped, have been . righteous and 
faithful,) for the obtaining that which is con- 
feſſeclly of great concern to the Chriſtian world, 
haye not been ſufficient, to influence the Deity, 
ſo, as to prevail upon him ig do, What other- 
wiſe, he would, not, do, as is evident they have 
not. in the inſtance before us; then, the quel- i 
tion will be, vig, How can it he expected; that 
theimportunity d an individnul, for the obtaining 
of that which is of, much H cuncetn, ſhould 
ſo Meet and influente God, as ta: prevail upon 
bim 7% do, Whal otherwiſe he Wobld not have 
done, antecedens to ſuch addreſs? And the an- 
Wer, I think; is very apparent, uz. that cl 
expeftation maſt be groiendigi. I do not offer 
this to draw men off from prayer, nor to en- 
courage carcleſzneſs and indifferency in the uſe 
of it ; but, on the contrary, to dra men of 
from à graundleſi reliance; upon it, as that 


os : 
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Which is greatly efficacious; and has a prevail 
ing influence upon God; whereas prayer, in ge- 
weral, is intended to act and influence the jt- 
fitioner only. alſo; intend by it, to engage 
men {o.to pray, as that the true ends of prayet 
may be anſwered upon them, by leading then, 
in the uſe of it, to have à juſt and worthy 
nb of the Deity impreſſed upon their minds, 
and diligently-to Jabour, themgives after 9 
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ll they petition for, of their Maker. As to God, 
he is diſpoſed, and therefore will do what is 
proper for him to do, whether we addreſs him 
for it, or not; or; at leaſt, this will generally 
„ __w_mw@Ss, | 
To this I may add, that the great v/e of all 
religious 2007 ſhip muſt needs be, not to affect 
d, and influence God, but the worſbipper. God 
„Js what he is, antecedent to, and independent of, 
all our addreſſes, all our profeſſions, all our ac- 
knowledgments of him, all our applications 
to him, and all our bowings down before 
hat him; and, what he is, he always will be, not- 
ine Wh withſtanding all theſe, We may, indeed, by 
our addreſſes to God, affect and influence our- 
ekves, by diſpoſing ourſelves, thereby, more 
and more to a conformity of mind and life, to 


; the divine pattern, and the divine will; but we 
ſucd ¶ cannot poſſibly, by our addreſſes to God, ſo 
fe affect and influence him, as to diſpoſe him 
go” to do, what was proper for him to do, antece- 
"of ent to our addreſs; becauſe, he is always 
; an diſpoſed fo to do, from a higher and better 


dtive, than being called upon to do it. And, 
o ſuppoſe, that God will, at any time, act 


16. improßerly, by way of return to his creatures, 
Per their having complimented him with their 
— petitions, is too groſs and abſurd to be admit- 


ed, God cannot be bettered, nor profited, by 


— ny thing that he may require from us, nor 
„ om auy act of worſhip, nor any other thing 
—_ hat may be performed by us to him; and, 


erefore, the true and only ground of all ſuch 


requirements, 


72 
requirements, muſt needs be, that they may 
be beneficial to us. And, were God to diſpenſe 
his favours, merely becauſe they are petitioned 
for ; then, tho" mere petitioning would not 
be a proper ground or reaſon to God to beſtow, 
his favours ; yet, notwithſtanding, he would 
© diſpenſe them promiſcuouſly, to all that aſked, 
whether the petitioners were worthy of what 
they prayed for, or not. And, though we are 
exhorted to pray always, to pray without ceaj- 
ing, to continue inſtant in prayer, and the like; 
| yet, ſurely, the meaning of all this cannot 
j poſſibly be, that God is capable of being 7eazed 
into a compliance with our deſires, and, there- 
fore, we ate to be ' continually calling upon 
| him; but the meaning is, that, in the fre- 
4 | quent uſe. of ſuch pigus meditations and re- 
Ss ections, we are capable, hereby, not only 
of preſerving our ſelves in that good ſtate in 
which we are, but, alſo, of being carried on 
to a nearer and ſtricter conformity of mind 
and life, to the divine mind, and the divine 
will; and, therefore, we ſhould be frequent in 
ſuch exerciſes, And if this be not our caſe; 
then, as all our piety and devotioh anſwers: no 
purpoſe, with regard to God, ſo neither dos 
it turn to any account with reſpect to ourſelves, 
except we make ſome advantage thereby upon 
the weakneſs of our neighbours, as the Scriba 
and Phariſees did heretofore. Alas! to What 
purpoſe will it be for us to tell Almighty Go6 
that he is good, if we are not led by it t 
imitate his goodneſs? If, indeed, our 22 
| I ely 
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ay WM ferves only to prevent our falling back, or grow- 
nie ing worſe; then, it may be ſaid to be inſtru- 
ned 1 a negative good to us; but, ſurely, it 
not as intended to ſerve a higher purpoſe, vjz. to 
ow. make us God/ike, by leading us to imitate the 
uld Deity in all his moral perfections; and this we 
cd, ſhould endeavour to make all our piety and de- 
hat votion ſubſervient to. 
are This, I think, is a full anſwer to what has 
ea, been urged againſt me, on this ſubject. 
ke; By what I have obſerved above, my readers 
not may alſo ſee, that I am not under a neceſſity of 
ed declaring my ſelf a Deiſt, as ſome perſons have 
ere- MW weakly and vainly, imagined me to be. Be- 
pon I Hides, if the not being able to get clear of 
fre- ſome texts of ſeripture, when taken in their 
e- tera), and in their plain and moſt obvious ſenſe, 
only Wt be ſufficient to conv: a perſon of Deiſin, then, 
e in am afraid, we ſhall have Deiſts out of num- 
4er; or, at leaſt, we ſhall have a multitude of 
nind MW fuch in each other's eſtimation. And as others 
vine are allowed the liberty of quoting texts for 
it in this purpoſe ; ſo, I hope, I may, without of- 
-aſe; Wence, take the ſame liberty of quoting texts 


n my turn. Fohn xv. 7. V ye abide in me, 
and my words abide in you, ye ſhall aſt what 
e will, and it ſhall be done unto you, Chap. 

ui. 23. In that day ye ſhall aſe me nothing ; 
verily, verily, I ſay unto you, whatſoever ye 
ball aſe the Father, in my name, he will give it 
ou, In theſe texts, when taken in their /ite- 
al, and in their plain and moſt obvious ſenſe, 
piety F-ere is an abholute 3 promiſe made 
| - 


KI.. 

to every true and faithful diſciple of Chru, 
that whatſoever he ſhall aſk of God, in Chriſt's 
name, he ſhall receive it; if he is fick, and 
aſketh for health, he ſhall receive it; if he is 
a cripple, and aſketh for the reſtoration of hi; 
limbs, he ſhall receive it; if he is in prijon, 
and aſketh for 22 he ſhall receive it; if 
he is poor, and aſketh for riches, he ſhall receive 
them; and ſo on. Now, ſuppoſing a perſon 
cannot get clear of thoſe texts, that is, cannot 
reconcile them to his principles, when taken in 
their literal, and in their plain and moſt obvious 
ſenſe ; yet, ſurely, it will be very hard, and, 
I think, greatly/unjuſt, to ſuppoſe, that he is 
hereby clearly convicted of Deiſm ; becauſe, in 
the ſenſe before-mentioned, thoſe texts are 
ſcarcely reconcileable to any principles, ſeeing 
what is promiſed in them, does not appear to 
take place in fact. If it ſhould be ſaid, that 
there is a ſenſe of thoſe texts, (tho we may 
not be able to diſcover what that ſenſe is,) in 
which the promiſe of Chriſt is made good, and, 
that to beheve this to be the caſe, is ſufficient 
to clear a perſon from the charge of Deiſm: 
I anſwer,- allow me the like liberty, and, | 
doubt not, but I ſhall be able to keep clear df 
the charge of Deiſm alſo; though, by the 
way, this groundleſs charge I am not much ſo- 
licitous about. 

1 will only add, that as in theſe papers, [ 
addreſs myſelf to perſons who call themſclves 
Chriſtians, that is, to perſons who profeſs them- 
ſelves to be the diſciples and fallawers of th 
. i 0, 


I 
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, ſo, I intreat them to do ju/tice to that pro- 
s ſeſſion, by living fuitable to it, and by paying 
d a proper regard to the will and commandments 
is of him, whom they profeſs to have'choſen for 
15 their Maſter: Which Maſter hath given it 
them in charge, that they love one another; 
that they do good and end, hoping for no- 
thing again; that, as he was neighbour to the 
man that had fallen among thieves, who /hewed 
ot mercy, by. relieving the diſtreſſed, - tho' of a 
In different religious party from himſelf, ſo they, 
US (viz, Chriſt's diſciples) ſhould go and 4% [ike- 
d, wiſe; that their communication ſhould. be, yea, 
1 yea, and nay, nay, becauſe whatſoever is more 
in than theſe, is the produce of ſome vitiated at- 
re fection; that they judge not, leſt they be in like 
Ig manner judged ; becauſe, with what judgment 
to they judge, they are to be judged, and with 
at what meaſure they mete, it will be meaſured 
ay to them again; that they forgive, as they hope 
i to be forgiven ; that they be not quick in Hauch 
d, the leſs Faults of their neighbour, but be mu 
nt more careful in reforming the much greater of 
n: their own; that they ſhould not affect gfenta- 
| tron or the praiſe of men; that they ſhould not 
of W be anxiouſly careful after the things of this 
he life, but deſire and purſue what is meſt valua- 
{0- ble; that they ſhould mortify in themſelves, 
the affection of „love, when, and ſo far as 
T it is vitiated; and that they ſhould do to 
"i Wy others, as they would reaſonably deſire and 
ne expect that others would do to them, in like 
ft; circumſtances, Theſe, and many other excel- 
ſo, K 2 e 
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lent precepts Chriſt hath given us, which, if 
we would adbrn our profeſſion, and would an- 
ſwer our character as Chriſtians, we muſt make 
them rules of action to ourſelves, and govern 
our minds and lives by them, It has been but 
too common among Chriſtians, for the moſt 
zealous to cry, the Church, the Church; like 
thoſe heretofore, who cried, the Temple of the 
Lord, the Temple of the Lord. But alas! It 
is not our calling Chriſt Lord, Lord; nor, 
our bowing our bodies or knees at the men- 
tion of his name, which will conſtitute us 
his true diſciples; but it is our following his 
example, and governing our minds and lives 
by his laws. If the Rechabites drank no wine, 
nor built houſes, nor ſowed ſeed, nor planted 
vineyards, but dwelt in tents all their days, 
in obedience to the commandment of Jonadab, 
the ſon of Rechab, their father, Feremiab xxxv. 
| 6---10, then how much more ſhould Chri/tians 

pay a ſtrict regard to the will and command- 
ments of Chrift, whom they publickly ac- 
knowledge, and profeſs to believe that he was 
anointed of God to be their Prince and Savi- 
our? But, if thoſe who take upon them to 
be called after Chriſts name, pay little or no 
regard to the commandments of their acknow- 
ledged Maſter, but live in a conſtant violation 
of the moſt weighty of his laws; then, not- 
withſtanding all their loud profeſſions, their 
outward reverence, and their bitter zeal ſhewed 
for his name; I ſay, notwithſtanding all theſe, 
they may juſtly expect to have a more 3 

| 6 uU 
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ful ſentence pronounced upon them, by Chriſt 
himſelf, at the laſt day, than the Prophet Je- 
remiah pronounced upon the diſobedient 1 
raelites. Ver. 16, 17. Becauſe the fons of Fona- 
dab, the fon of Rechab, have per formed the com- 
mandments of their father, which he commanded 
them, but this people have not hearkened unto 
me; therefore, Thus ſaith the Lord God of 'hofts, 
the God of Iſrael, Behold I will bring upon Fu- 
dav, and upon all the inhabitants of Feruſalem, 
all the evil that I have pronounced againſt them; 
becauſe I have ſpoken unto them, but they have 
not heard; and I have called unto them, but 
they have not anſivered. Matt. vii. 22, 23. Not 
every one that ſaith unto me, Lord, Lord, ſhall 
enter into the kingdom of heaven ; but he that 
doth the will of my Father which is in heaven. 
Many will ſay unto me in that day, Lord, Lord, 
have we not prophefied in thy name, and in thy 
name have caſt out devils, and in thy name 
lone many wonderful works? And then will 1 
profeſs unto them, I never knew you, depart 
from me, ye that work iniquity, 
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ſufficient guide in matters of religion. * Occalioned by the 


are added, ſome reflections upon, the camparative excellenq 


| 47 * W herein is ſhewn, that reaſon, when careful 
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ated 0 


em, with regard to his _ commanded by God to 
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Four uct, in pardoning ſinners upon their repentance, exem - 
an fed: Or, a diſcourſe on the parable of the prodigal ſon. 

urea which thoſe doctrines, viz. That men are rendered ac- 

is {hc ieptable to God, and that ſinners are recommended to 


u 
e put, 


u mercy, either by the perfect obedience, or the meri- 
- tortous 
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